《The Sermon Bible Commentary – Job》(William R. Nicoll)
Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 
Verse 5
Job 1:5
After the days of his sons' feasting were over, Job offered sacrifices of atonement for them, lest in the midst of their enjoyment they might have sinned and cursed God in their hearts. He was afraid lest their pleasures had done them harm, and he wished, if it were so, to remedy it.

I. "It may be," said Job, "that my sons have cursed God in their hearts." The blasphemy of the heart is the natural child of prosperity where man is corrupt and God is pure. Prosperity makes a man feel strong in himself and confident, but it does not make him feel grateful, because, knowing God to be a holy God, and himself to be alienated from Him, he cannot think that his good things are God's gift, but rather that they are enjoyed in spite of Him. So then he learns to hate God; and the more he enjoys his earthly good things, the more he hates Him.

II. The first beginnings of this feeling are a sense of weari ness and impatience when any pleasure is interrupted, or for a short time deferred, by a call to offer up our prayers to God.

The two things seem to us unsuitable to one another. Whenever we find our duty dull, then the thought of God becomes dull to us also; we are in the first beginnings of cursing Him in our hearts.

III. If we believe that our pleasures are the gift of God, that God loves us, and that these, as well as all other things which we enjoy, are the fruits of His fatherly affection, then we need no sacrifice of atonement to sanctify our joys to us, and to save us from the punishment of inward blasphemy; all is atoned for, all is peace and safety; for we have received the Spirit of adoption, and cry, "Abba, Father," and the Spirit itself witnesseth with our spirit that we are the sons of God through Jesus Christ.

T. Arnold, Sermons, vol. vi., p. 93.



References: Job 1:5.—C. J. Vaughan, Memorials of Harrow Sundays, p. 385; Spurgeon, Evening by Evening, p. 362; E. Monro, Practical Sermons, vol. i., p. 347. Job 1:6.—Spurgeon, My Sermon Notes: Genesis to Proverbs, p. 115.



Verses 6-12
Job 1:6-12
I. The introduction of Satan into the scene before us illustrates the problem of the book of Job. This wonderful, and perhaps most human of all books, evidently discusses the problem of suffering, of evil in the world, especially in its relation to man; and Satan, as a malignant person, is seen to be the author of the evil which Job suffers. Satan appears here in the character in which he is constantly represented throughout the Bible; he is the accuser of the brethren; he is the adversary among the sons of God: he is among them, but he is among them to criticise and sneer; this is the name by which he is known, and all other names end in this; he is the adversary, Diabolus, "your adversary the devil."

II. The response of the evil one to his almighty Questioner distinctly expresses: (1) Indifference. This is the end, the passionless end, of his character. Indifference, the absence of all reality, contempt for all enthusiasm, contempt for all sentiment, studious repression of all that might be Divine instinct or delight in the works of the great God—such is Satan. (2) There is another attribute, although certainly the first is very greatly the result of the second; it is unbelief. He had no God-consciousness. Something, some Being even, of infinitely greater dimensions than himself, he was able to apprehend, but of the blessed and benignant character of this Being he was wholly unaware; for we know all things and all beings in some sense by our participation in their nature. (3) Another characteristic brought out as an attribute of Satan in this singular and ancient scene is cruelty. (4) Another characteristic feature brought out in the text is limitation. While evil and Satan exist, they are conditioned by the sovereignty of God; God rules over evil in all its personalities and forms. The personality of Satan stands over against the personality of God, but limited, only permitted, and doomed by His sovereignty.

E. Paxton Hood, Preacher's Lantern, vol. ii., p. 114.



References: Job 1:8.—Spurgeon, Sermons, vol. xi., No. 623; A. M. Fairbairn, The City of God, p. 143.



Verse 8-9
Job 1:8-9
Among the mysteries of God's providence there is perhaps no mystery greater than the law by which suffering is meted out in the world. It is not a mystery that sin should bring forth sorrow; it is not a mystery that pain, disease, and death should be the fruit of man's fall. The really difficult problem is not the problem of suffering in the abstract; it is the problem of the meting out of suffering on any theory; it is the problem why the innocent are called upon to suffer while the guilty too often escape; it is the problem why the purest, simplest of our race should drain the cup of sorrow whilst the ungodly have more than their hearts desire, and have neither affliction in their life nor pain in their death. This is the problem which comes before us in that grandest of poems, which has ever sounded the deeps of the human heart, the poem of Job. We have in this book the problem worked out, and three answers given.

I. First is the answer of the three friends who come to condole with Job in his affliction. One after another they repeat the same commonplaces of their creed—God is just, and therefore God rewards the righteous and punishes the wicked. If a man suffers, he suffers because he deserves it. The sufferer himself indignantly repudiates this belief. It is of no use to tell him he has been a hypocrite, an evildoer; he denies the accusation; he will be true to God and to the method of His justice so far as he knows it, but he must be true to his conscience; he will not say, "I am guilty," when he knows he is innocent.

II. But there is another theory of suffering, which approaches more nearly to the truth, which is also given in the book of Job. Elihu declares that God's purpose in chastisement is the purification of His servant. Here certainly is a step in advance. To see a purpose of love in affliction is to turn it into a blessing.

III. But the mystery of suffering is not fully explained even when this purifying power is assigned to it. The author of this sublime poem is made the instrument of revealing to us another purpose of affliction. There is a suffering which is not even for the salvation or purification of the individual soul, but for the glory of God. If we look at the prelude of the book, we learn this lesson. Satan insinuates that the piety of Job is a selfish piety. His challenge strikes at the nature of God Himself. And God accepts the challenge. This is the key to the enigma, though Job knew nothing of it. Surely no more noble part can be assigned to any man than to be the champion of God. Men may mock at the Gospel and its promises; they may charge the followers of the Crucified with selfish aims and sordid motives; but one saint, who knows that the glory of God is in his hands, shall answer the sneer. His submission, self-sacrifice, and love shall compel the world to confess that God is love, and that man loves God for Himself.

J. S. Perowne, Christian World Pulpit, vol. xxv., p. 81.





Verse 9
Job 1:9
I. Selfishness is not the essence of human nature as presented in the Bible. Satan denies that there is unselfishness in Job, who is described as a "righteous man, who feared God and eschewed evil." He would imply that it is not in God's power to create a disinterested love of Himself even in a regenerate creature; that self-interest is the hidden worm at the root of everything, good or bad. (1) Think, first, of the regenerate man, and see whether God's plan of forming him proceeds on the principle of appealing to selfishness. It is granted that the Bible all through presses men with threatenings of punishment and holds out to them promises of happiness to lead them to a new life. But this is to be remembered, that it begins its work with men who are sunk in sin, and that the essence of sin is selfishness. The Bible is constantly advancing from the domain of threatening and outward promise to that of free and unselfish love. As a man rises into the knowledge of the Divine plan he seeks and serves God, not from the hope of what he is to receive from Him, but from the delight which he finds in Him. (2) Even in the case of unregenerate men, the Bible does not affirm that the only law at work is one of utter selfishness.

The elements of human nature are still there. They are not annihilated, neither are they demonised. Whatever unrenewed men may be to God, they perform to their fellow-men oftentimes the most unselfish acts. The Bible delights to recognise this, and records the genuine and the kindly in unrenewed men. Let us thank God that He has not left human nature without gleams of His own kindness still reflected from it.

II. We have to show from the context the results of a belief in unmitigated selfishness. We shall take the character of the accusing spirit here for an illustration of these results. (1) The first evident consequence in him who holds it is a want of due regard for his fellow-creatures. All may be treated remorselessly where all are so contemptible. (2) The next consequence to the spirit which has no belief in unselfishness is the want of any centre of rest within itself. Incessant wandering, "going about," "seeking rest and finding none," is the view given of Satan in Scripture. (3) Another effect is the failure of any real hold on a God. It was so with the great spirit of evil. He could not deny God's existence; this was too plainly forced upon him and felt by him; but he had no just views of a God of truth, and purity, and goodness, else he had never continued so to resist Him.

III. Consider some means that may be adopted as a remedy by those who are in danger of falling into this faith. (1) We should seek as much as possible to bring our own life into close contact with what is genuine in our fellow-men. (2) In judging of humanity, we must beware of taking a part for the whole. (3) We must learn to apprehend the Divine care for human nature.

J. Ker, Sermons, p. 98.



References: Job 1:9.—Spurgeon, Evening by Evening, p. 22; T. T. Shore, Some Difficulties of Belief, p. 211.



Verse 10
Job 1:10, Job 1:21
I. Adversity tests the genuineness, the reality, of a man's religious life.

II. Adversity improves the quality of the religious life, so that all true believers are able to say, "It was good for me that I was afflicted." It renders our religious life (1) more thoughtful; (2) more robust; (3) more intense and prayerful; (4) more rounded and complete; (5) more tender and sympathetic.

III. Adversity promotes the permanence and growth of the religious life.

IV. Adversity gives effectiveness, capacity of service and usefulness, to the religious life. Neither the good servant nor the good soldier is trained in luxury for his work. They have both to "endure hardness" and to pass through discipline if they are to attain proficiency and be of real use.

J. C. Harrison, Congregationalist, vol. i., p. 653





Verse 21
Job 1:21
I. Job's temptation came to him late in life.

II. Job is described as being perfect and pure, one that feared God and eschewed evil. The words of the text show that he had trust in God. He had got at two sides of trust in God's omnipotence—trust in His positive and in His negative omnipotence. The Lord gives and the Lord takes away in His wisdom. It is not His will that we should possess all gifts; we have to realise our dependence upon one another. There are many who are tempted through feelings of despondency because they see how little they can do, how far others are before them, who are tempted not to do what they can do. We have not because God thinks it best for us not to have; we do not because God does not will us to do. The truer wisdom recognises the fact that it is God who gives, and God, equally omnipotent, equally powerful to give, who withholds. What He wants is a humble, intelligent, and diligent use of the gifts He has given. You must use that which God gives, otherwise you may lose that which you have. His will is not simply that we should accept heaven, but it is offered to our winning, to our acquisition. He would see every man using the talents given him, and the reward, we know, was given, not simply to the five, but to the fewer than five, of entering into the joy of the Lord.

Bishop King, Oxford Journal, Oct. 22nd, 1874.

The authorship and date of the book of Job are problems yet unsolved. This only is certain, that it presents a picture of a very early civilisation. It is not Jewish. Its teaching is unlocalised, and is of all time because it seems to be of no special time.

I. Hence it is that portions of this ancient book sound to us so strangely modern; and the verse before us is one in point.

It is a height of spirituality for which we are not prepared in a civilisation so remote. There is a ring of enthusiasm in the words, the spirit of a mind possessed with the reality of a Divine world above and beyond this.

II. The moral of the book of Job is that there are lessons in suffering or loss as true and precious as those which are learnt from regarding it as punishment, and this truth is one which we are still far from having mastered. In the problem presented here to Job was the dawn of that light which burst in all its fulness upon mankind in the Son of God. We have here a true foreshadowing of the Man of sorrows, and acquainted with grief, of Him who was made perfect by sufferings, not because of the Father's hate, but because of His great love.

III. The instinct of sonship which was so strong in Job we, blessed with the great heritage of Christianity, are often slow to attain to. For, however much the reason is convinced that suffering and sacrifice are necessary ministers of the kingdom of heaven, we, each for himself, have to make it our own by another path.

A. Ainger, Sermons Preached in the Temple Church, p. 52.



References: Job 1-2—S. Cox, Expositor, 1st series, vol. iv., pp. 81, 161; Ibid., Commentary on Job, p. 22. Job 1-3—A. W. Momerie, Defects of Modern Christianity, p. 79. Job 2:3.—F.4 W. Farrar, Christian World Pulpit, vol. xxviii., p. 17. Job 2:4.—Old Testament Outlines, p. 92; J. Robertson, Expositor, 2nd series, vol. vi., p. 255; H. Melvill, Penny Pulpit, No. 1526. Job 2:5.—Parker, Fountain, July 4th, 1878.

02 Chapter 2 
Verse 6
Job 2:6
The book of Job is not a poem for the solitary Jew, but a message for man as man all the world over and through all the ages of time.

I. This is palpable and unquestionable as soon as the special motive for Job's fierce trial is seen. The perfect man, who hates evil and loves right, is left in the hands of Satan by God; and Satan is told that he may do what he pleases with him, only he must spare his life. The permission has no other limit, and the fierce malignity of the devil may be trusted to go as close to the boundary as he can get. But wherefore this permission at all? For what reason does God part with His servant out of His power?

II. Satan challenges the ability of God to attract the confidence and inspire the reverent and hearty devotion of men. The case is crucial. The test is faultless. The experiment is carried to the maximum of severity. No element of evil is omitted. It is the pattern man of the world delivered over to the lord of misrule and wrong. Three times Job is victorious.

The pay goes, and still he serves. Life itself is one agony, but still that agony is a cry to God, "My God, my God!" He loses everything, and would like to lose life itself, but not even death and the grave prevent his exclaiming, "Yet from my flesh shall I see God, my Redeemer and Vindicator."

III. Thus the false and diabolical conception of God is beaten off the field, and the idea remains triumphant that God is lovable in Himself and for Himself, and irrespective of the plenty of His providence and the bounty of His reign. Yea more, He is lovable notwithstanding fearful evils in our lot and in the world. Disinterested love of the Eternal is its own reward. Love of the All-pure and All-perfect is a sufficient heaven for the soul God has made for Himself and fills with Himself.

J. Clifford, Daily Strength for Daily Living, p. 285.



References: Job 2:9.—G. Sexton, "Homilist," Excelsior Series, vol. vii., p. 145. Job 2:10.—Preacher's Monthly, vol. iv., p. 24. Job 2:11.—G. Dawson, Sermons on Daily Life and Duty, p. 225. Job 2:13.—R. Glover, Homiletic Magazine, vol. x., p. 106.

03 Chapter 3 
Verse 17
Job 3:17
This text speaks to us over nearly four thousand years. Job lived in days when the light of truth was dim; the Sun of righteousness had not yet risen above the horizon; Jesus had not yet brought life and immortality to light; and thus it is possible that we are able to understand Job's words more fully and better than he understood them himself. The text may be read first as of the grave, but in its best meaning it speaks of a better world, to which the grave is but the portal.

I. Think of these words as spoken of the grave. (1) In the grave, Job says, for one pleasant thing, "the wicked cease from troubling." Cross the line that parts life from death, and the strongest human hand cannot reach to vex or harm any more. There is nothing more striking about the state of those who have gone into the unseen world than the completeness of their escape from all worldly enemies, however malignant and however powerful. (2) But there is something beyond the mere escape from worldly evil. Now the busy heart is quiet at last, and the weary head lies still. "There the weary are at rest." It is sometimes comforting, and we cannot say it is not sometimes fit and right, to think of a place where we shall find rest and quiet, where "the weary are at rest." But though a deep sleep falls on the body, it is only for a while, and indeed there is a certain delusion in thinking of the grave as a place of quiet rest. The soul lives still, and is awake and conscious, though the body sleeps; and it is our souls that are ourselves. Even that in us which does sleep—even the body—sleeps to wake again.

II. Though these are Old Testament words, we read them in a New Testament light, as those who know that Jesus is the Resurrection and the Life to all His people. These words speak of a better world. They point us onward to heaven. The two great things of which they assure us and remind us are safety and peace, (1) There is to be safety, and the sense of safety. "There the wicked cease from troubling." Not wicked men only, but everything wicked: evil spirits, evil thoughts, evil influences, and our own sinful hearts. When the wicked cease from troubling, there will be no trouble at all. (2) "The weary are at rest." We know the meaning of all the vague and endless aspirations of our human hearts. It is that "this is not our rest." Our rest is beyond the grave. There is something of life's fitful fever about all the bliss of this life; but in that world the bliss will be restful, calm, satisfied, self-possessed, sublime. It will be "the peace of God, which passeth all understanding."

A. K. H. B., Counsel and Comfort Spoken from a City Pulpit, p. 128.



Reference: Job 3:17.—G. Durrant, Thursday Penny Pulpit, vol. ii., p. 371.





Verse 23
Job 3:23
I. We have in the text a great certainty—light is given. The light within the soul falls from other worlds, from unseen, unrealised heights beyond the soul. "The spirit of man is the candle of the Lord." Those strange, perceptive intuitions which pry and penetrate into metaphysical subtleties, those frequently even unhallowed inquisitivenesses which question all things—and sometimes, it may be, too daringly—whence are they? Yes, "the light is given."

II. We have in the text a great perplexity—"the way is hid." It seems that the light only reveals itself, neither the objects nor the way. It seems as if our consciousness became paralysed at the touch of speculation; a dark, black wall rises where we anticipated we should find a way. The light tantalises; it distresses. Like a handful of men in camp besieged and beleaguered by the mighty armies of the foeman, the soul exclaims, "I am among lions! Which is the way out?" Knowledge is the saddest condition of the soul if there is not the knowledge of the true God and eternal life.

III. Light can only be seen in Christ. God can only be known in Him. "Why is light given to a man whose way is hid?" (1) To enable him to find his way and to escape beyond the hedge. Light is not its own end, excepting as it shall guide us to the Source of all light. Be the almoner of the light thou hast. God gives the candle for the day, for the occasion. Be faithful to the light of today. (2) Light is given to teach man his dependence, to show him that "it is not in man that walketh to direct his steps." (3) What is naturally illegible to sense, and to the apprehension of sense, is legible to faith. "He who believeth shall not walk in darkness." His way is not hid. "The light that never was on sea or land" shines on that way.

E. Paxton Hood, Dark Sayings on a Harp, p. 91.



References: Job 3:23.—Spurgeon, My Sermon Notes: Genesis to Proverbs, p. 118. Job 3—S. Cox, Expositor, 1st series, vol. iv., p. 241; Ibid., Commentary on Job, p. 60. Job 4:6.—Preacher's Monthly, vol. iv., p. 314. Job 4:12-21.—Homiletic Magazine, vol. xi., p. 197.

04 Chapter 4 
Verses 13-17
Job 4:13-17
I. Consider the spectre itself and its appearance. (1) It was produced by a likeness of moral state. It was a time of thought. But this does not convey all the idea of the passage. The Hebrew word here used for thought comes from a root signifying the boughs of a tree, and it has been rendered, "in the high places of the forests of thought." The mind was wandering amazed; the labyrinthine way stretched out on every hand; the mind trod the dark pathways. (2) Fear anticipated the vision. Fear unbolts the bars of the room and admits the spectre to our presence. Our world is a house full of fears, because the Fall has removed us into the night, away from God.

II. Notice, next, the question. The ghost's question touches very appropriately and comprehensively the whole topic also of the book of Job. (1) How large is the field of thought the message covers. It is the assertion of the purity and universality of Divine Providence. Rising from the small circle of interests, beyond the boundary of our time, the spirit suggests the sweep of Providence. (2) But the ghost's question had another department—it was directed to the defectibility of man. Consider God, but consider thyself—thy littleness, thy narrowness, the limited sphere of thy vision. These two thoughts face each other with mute aspects of despair and power. This is all they will say: Man is weak, God is strong; God is omnipotent, man is helpless. (3) Hitherto the ghost only crushed; it was not the purpose of the spectre to do more. It asked of man the question which had its root only in the eternal and illimitable will. It referred all to God. But the message of the ghost, no doubt, included the following chapter, which must be read along with it.

III. The ghost is asking this question still: "Shall mortal man be more just than God?" Our age is baffled by the same perplexities which alarmed Job and his friends. It is from God Himself that man derives the terrors which scare him. The alarm, the fear, the awe, the moral misery—these are the assertion of the Divine within the soul. To the alarmed conscience now God comes by the Saviour, not by an apparition. The conscience is calmed amidst its highest terrors by the "blood of sprinkling" and by the night-breezes of Gethsemane. From the darkness of Calvary comes a consolation to dispel all evil spirits and all night fears.

E. Paxton Hood, Dark Sayings on a Harp, p. 261.



References: Job 4:15-17.—H. Melvill, Sermons on Less Prominent Facts, vol. ii., p. 60. Job 4:18.—E. Monro, Practical Sermons, vol. i., p. 1. Job 4—A. W. Momerie, Defects of Modern Christianity, p. 93. Job 4-5—S. Cox, Expositor, 1st series, vol. iv., p. 321; Ibid., Commentary on Job, p. 76. Job 5:6, Job 5:7.—Preacher's Monthly, vol. iv., p. 314.

05 Chapter 5 

Verse 8-9
Job 5:8-9
The truth which was here held up before Job is an inspiring one. We have to do with a God who does unsearchably marvellous things, not a few, but many, things, literally numberless.

I. Why then do we not expect marvellous things from God? (1) One reason is that we go too much by past experience. We often read our past experience in a most imperfect, careless, and unfair way, forgetting important parts and misinterpreting others. But even though we read it correctly, we should be wrong in forecasting our future by it. We have no right to measure God by our experience. (2) Some, again, think too much of law. They forget two things—freedom and God. A spirit is something not included in the rigid system of law. A spirit is itself a cause, and originates. It produces. It makes a new start. That lies in the very nature of a moral being, and God is infinitely free. He deals with the soul in ways unsearchable. (3) Some think only of their own working, and not of God's. Feeling and knowing their own force, and not thinking of God's, men settle down into small expectations. They do not realise the possible by God's power and promise. (4) We fear to lessen our own diligence by the expectation of great and marvellous things being done for us by God.

II. Notice some reasons why we should cherish the expectation of the great and marvellous. (1) Such an expectation is essential to the fulness of the praying spirit. (2) It would raise our zeal in God's cause to live in expectation of the vast promises in His word being fulfilled any day. (3) Such a thought would fill us with courage and joy, and elevate us above present care, and toil, and sorrow.

J. Leckie, Sermons Preached at Ibrox, p. 51.





Verse 19
Job 5:19
I. The Friend spoken of in the text is none other than God Himself in the person of the Lord Jesus. "In six troubles He will be with you; yea, in seven no evil shall happen unto you." When trouble comes, it is trouble, say what we will; and when misfortune happens, it cannot do so without the evil of it touching us in some way. But if the Lord Jesus be with us in our trouble, then the trouble will be found easy to bear; and if when misfortune happens Christ is with us, we shall find that His presence outweighs in good all the evil that would crush us if it could. Learn then to cultivate nearness to Jesus. Go to Him constantly. Pray often. Read His holy word. Do His holy will. Then He will always be with you, ready to help in time of need.

II. A traveller has told us that he once witnessed a battle between a poisonous spider and an insect which it attacked. Every time the insect was bitten by the spider, and before the poison could work it settled on the leaves of a plant hard by and sucked them; and as it sucked them it was healed, and returned to the battle as strong and brave as before. But the traveller was cruel enough to take away the plant. The poor insect when bitten went as usual to look for it, but could not find it, and presently died on the spot. Here you have a picture of what is going on continually. Just like this feeble insect, you have to wage a battle with a poisonous enemy—Satan. As the insect, every time it was bitten, went to the healing plant, so you must go to the Healer likewise. There is but one; it is the Lord Jesus. Go to Him, and you will come back to the battle as brave and fresh as ever. Nobody and nothing can remove Christ out of the way. He remains an everlasting refuge to all who choose to flee to Him.

G. Litting, Thirty Sermons for Children, p. 168.



References: Job 5:23.—W. Burrows, Christian World Pulpit, vol. x., p. 68. Job 5:24.—Preacher's Monthly, vol. iv., p. 314. Job 5:26.—Spurgeon, Sermons, vol. i., No. 43. Job 6:1.—S. Baring-Gould, One Hundred Sermon Sketches, p. 208. Job 6:10.—Spurgeon, Sermons, vol. xxv., No. 1471. Job 6:15-17—Homiletic Magazine, vol. x., p. 71. Job 6:25.—Expositor, 3rd series, vol. iv., p. 79. Job 6-7—S. Cox, Ibid., 1st series, vol. iv., p. 401; Ibid., Commentary on Job, p. 88. Job 7:1.—Spurgeon, Sermons, vol. xxi., No. 1258; G. Brooks, Outlines of Sermons, p. 286. Job 7:6.—E. Blencowe, Plain Sermons, 1st. series, p. 1. Job 7:12.—Spurgeon, Evening by Evening, p. 262.

06 Chapter 6 

07 Chapter 7 

Verse 16
Job 7:16
The peculiar circumstances of Job had, no doubt, something to do with eliciting from him this aspiration, otherwise its spirit would scarcely accord with the general tone of the patriarchs and of the saints of the Old Testament dispensation. For they evidently, as in the case of Hezekiah, had a great desire for long life. And it was no wonder, for it was held out as a special token of God's favour and a reward for upright conduct, and was therefore highly estimated and greatly coveted among the ancient pious Jews.

I. Life should be considered by the Christian as a possession greatly to be cherished. To esteem lightly and wish to abridge life is wrong. The desire to be with Christ—the attractive end of the magnet—cannot be too strong; but the weariness of this world, the longing to escape from it—the repulsive end—may easily run into excess. The present state of existence is the only one in which we shall ever glorify God by patience and the resistance of evil, or, as far as we know, by extending His kingdom upon earth. And therefore let us not be in haste to quit the field; for it may be the only field we shall ever have where we can glorify God for these high ends.

II. To the majority of people, however, the danger lies on the other side. They are unwilling to die. Notwithstanding all warnings and preparations which God is sending every day, the real spirit of their mind is, "I would live alway." It is because they are so encased and absorbed with the present life that they have no room for another.

III. When our sins are once cancelled, our nature spiritualised, ourselves "meetened for the inheritance of the saints in light," who would not say, with the patriarch, "I would not live alway"? We know and are sure that another life is awaiting us, to which this life is but as death" and our arms stretch out to that life. "We would not live alway."

J. Vaughan, Fifty Sermons, 10th series, p. 168.



References: Job 7:17.—J. H. Evans, Thursday Penny Pulpit, vol. xiii., p. 397; G. Brooks, Outlines of Sermons, p. 20. Job 7:17, Job 7:18.—J. Keble, Sermons for the Christian Year: Christmas and Epiphany, p. 170.



Verse 20
Job 7:20
The great design of the book of Job, leaving out all detail and the undercurrents of the story, appears to be twofold: (1) to show that a good man, and because he is good, may yet receive at the hand of the God he loves and serves the severest discipline of pain and sorrow; (2) to illustrate that, however high the moral level of a man may be, he needs further sanctification, and specially that nothing avails before God, nothing has reached its necessary standard, without great humiliation and a very deep sense of sin.

I. There is no doubt that Job was a good man. He was a man of prayer. He had attained a spiritual knowledge far beyond his age, and he had many direct revelations from heaven. His want was a clearer insight into his own heart; juster views of the holiness of God; a truer estimate of sin, its nature and its vileness; a more personal conviction of the wickedness which, nothwithstanding all his virtues, still lived and reigned in him.

II. We see in the history of Job God's method by which He gives penitence to a good, but not yet humbled, man: the school of suffering, the greatnesses of His own majesty and power, the inworking of the convicting Spirit, revelations of Jesus, and the ministrations of His messenger.

III. Why is it needful for a good man to say, "I have sinned"? (1) Because it is true; (2) because it places him in a right relation to God; (3) because it puts Jesus in His proper place. The Cross is the centre of God's universe. Everything revolves around the Cross. Everything must minister to the Cross.

J. Vaughan, Sermons, 7th series, p. 104.



References: Job 7:20.—Spurgeon, Sermons, vol. iii., p. 113; Expositor, 3rd series, vol. iv., p. 284; Spurgeon, My Sermon Notes: Genesis to Proverbs, p. 121. Job 8:4.—Homiletic Quarterly, vol. iv., p. 129.

08 Chapter 8 

Verse 7
Job 8:7
Little beginnings in your hearts will lead to great ends.

I. The first thing I should mention is the little feeling that people have in their own hearts about their sin. Josiah was a very good boy. What is said about him? "Because thine heart was tender, and thou didst humble thyself before God" (2 Chronicles 34:27). That was a sure beginning.

II. Sometimes we feel a battle in our hearts, a struggle, something good and something naughty. They seem to fight. At last we get the victory over something. That is a sure beginning when boys or girls begin to feel a struggle in their own hearts, because by nature people feel no struggle. So God said to Adam and Eve, "I will put enmity"—a struggle. It is a sign for good.

III. Notice another thing—beginning to feel an interest in good things. Some children do not like going to church, reading their Bibles they think stupid and dull, and they only do it because they must. When a boy or girl finds a pleasure in these things, then there is a good beginning.

IV. When you try to be useful, when you begin to be religious, you will want to do good things. Your small things will become great things; that is, your soft heart will get softer, till it becomes quite soft enough to take the impression of God's image. The struggle with sin will go on till you get a victory over your own sins and over Satan, and you will come forth more than conquerors. Your pleasure in good things will increase; you will go on and on in usefulness while you live, till finally you will go to that place where "His servants shall serve Him" throughout eternity.

J. Vaughan, Children's Sermons, 1875, p. 82.



Reference: Job 8:7.—Spurgeon, Sermons, vol. vi., p. 311.





Verse 9
Job 8:9
One only appears in the centuries of human existence who speaks of immortality as One who knows He is the most lowly of the sons of men. Yet He talks of providence, of immortality, as God might talk, could His voice come down to us from the eternal silence. He does not reason, but declares truths beyond the range, above the scope, of reasoning. He came forth alive from His own sepulchre, thus attesting the non-reality of death, the continuity of life through the death-slumber.

I. If God is our Father, if He exercises a loving providence over us, if He hears our prayers, if He has ordained for us a life beyond death, how shall we know it? Nature is voiceless. Revelation alone can meet these desires of ours, can answer these questions which every awakened consciousness must ask. Jesus Himself is the best proof of the Divinity of the revelation which He gave, or rather which He was and is. His is the most potent spirit that ever dwelt on the earth; His is the mightiest force at work in our world.

II. Here then, in Him "who hath abolished death, and hath brought life and immortality to light," we have our sure resort and remedy under the depressing consciousness of which our text gives us the formula. Taught by Jesus, we can say, I am not lost; I am not forgotten in the crowd of beings, in the crush of worlds. Thou who art the life of all that live hast made me, in my littleness and lowliness, the partaker of Thine own immortality.

A. P. Peabody, Christian World Pulpit, vol. xi., p. 273.



References: Job 8:11-13.—Spurgeon, Sermons, vol. xi., No. 651. Job 8:13.—Preacher's Monthly, vol. v., p. 62. Job 8—Expositor, 1st series, vol. v., p. 26. Job 9:13.—Ibid., 3rd series, vol. iv., p. 286. Job 9:21.—Ibid., vol. iv., p. 286. Job 9:25, Job 9:26.—J. Budgen, Parochial Sermons, p. 102. Job 9:30-35.—Homiletic Quarterly, vol. v., p. 192.

09 Chapter 9 

Verse 32-33
Job 9:32-33
I. This desire of Job's is to be studied, not merely as the experience of an individual under peculiar circumstances, but as a human experience, the germs of which are in man as man; in other words, Job's craving for a mediator is the craving of humanity.

II. The demand for a mediator is backed and urged by two great interlinked facts: sin and suffering.

III. Job's longing is literally and fully met. To the cry which comes from that far-off wreck of earthly happiness, "He is not a man as I am," we can answer today, "He is a Man." To the words, "There is no daysman to lay his hand upon us both," we answer, "There is one God and one Mediator between God and man, the Man Christ Jesus."

M. R. Vincent, God and Bread, p. 265.



References: Job 9:20.—Spurgeon, Sermons, vol. vii., p. 350. Job 9:33.—Ibid., vol. xi., No. 661. Job 9-10—S. Cox, Expositor, 1st series, vol. v., pp. 36 and 113; Ibid., Commentary on Job, p. 118. Job 10:2.—Spurgeon, Sermons, vol. v., No. 283; Ibid., Morning by Morning, p. 49. Job 10:8.—H. Melvill, Penny Pulpit, No. 2342; Expositor, 3rd series, vol. iv., p. 290.

10 Chapter 10 

11 Chapter 11 

Verse 7-8
Job 11:7-8
Zophar's question made Job burn with passion. Over three chapters, in alternate hope and despair, but always with fierce intensity, turning and returning his thoughts, but always reasserting against his woes his unconquerable knowledge of God, his unconquerable trust, Job's reply spreads itself before us. The question is, Can a man find God?

I. Look at nature; that is Job's first cry. "Ask the beasts, and they shall teach thee," etc. Wherever I look I see life. Where does the life come from? Here are Job's words: "In God's hand is the soul of every living thing and the breath of all mankind." Can I by searching find out God? Yes. I look for Him in nature, and I know Him there as intelligence and life.

II. Then Job passes on. Look now at man, he cries; see the changes of the world, the breaking down and raising up of men, wise men turned fools, bonds of kings loosed, the mighty overthrown. Who has done this? Man himself alone? The one clear thing in it all is that man is proved to be the creature of Another's will. It is He whom I have found in nature, God the Lord.

III. Then Job turns to the personal question, the question pressed upon him by his dull and meddling friends, who in his trouble began to preach to him. He throws himself in a passionate despair of trust on God. I have nothing else to look to, and I will cling to that, no matter if death come. And he does cling to it, mean it.

IV. "Can man by searching find out God?" Yes. There is no need to seek Him in the unreachable heavens, or in the depths of the invisible darkness to look for Him. He is here in the life, and intelligence, and beauty of nature. He is here in the conduct of the world. He is here in the sense I have of my own righteousness before Him. He is here in the sense of an absolute justice, even though that justice punish me. He is here in my undying, unquenchable trust that He is mine and I am His for ever.

S. A. Brooke, The Spirit of the Christian Life, p. 347.



References: Job 11:7.—H. Melvill, Voices of the Year, vol. ii., p. 1. Job 11:7-9.—W. English, Church Sermons, vol. ii., p. 26. Job 11:12.—Preacher's Monthly, vol. iv., p. 314. Job 11:13-15.—G. Brooks, Outlines of Sermons, p. 129. Job 11—S. Cox, Expositor, 1st series, vol. v., p. 123; Ibid., Commentary on Job, p. 141. Job 11-17—A. W. Momerie, Defects of Modern Christianity, p. 104.

12 Chapter 12 

Verse 7-8
Job 12:7-8
I. The great lesson which the animal creation, regarded simply as the creature and subject of God, is fitted to teach us, is a lesson of the wisdom, and power, and constant beneficence of God. Job sends us to the animal creation that we may gather from it instances of the greatness of the Creator's hand and the constancy of the Creator's providence. For every creature there is a place, and to this each is adapted with transcendent skill and beneficence. Nowhere do we detect a fault or a flaw amid all these teeming myriads. All are perfectly complete, and attest the majesty of Him by whose hand they have been formed.

II. Consider the lessons which the lower animals are fitted to teach us by the way in which they spend their life and use the powers which God has given them. (1) They constantly and unceasingly fulfil the end of their being. Be their sphere large or small, they always occupy it to the full. What a lesson is here addressed to man, and what a rebuke to him for the studied and persevering neglect he manifests of the purpose for which God has made him and sent him into the world! (2) The lower animals are seen always to live according to their nature. They neither transgress that nature, nor do they fall short of it. Can this be said of man? How far is the best from yielding his entire nature in its symmetry and its fulness to what truth and righteousness demand of him. (3) The lower animals teach us to seek happiness according to our nature and capacity, and with a prudent foresight to avoid occasions of disaster and sorrow. Let us not despise the reproof because it comes from a humble source, but rather let the humility of the source enhance the pungency of the reproof, and appeal to us with a more cogent conclusiveness to bethink ourselves and turn into a wiser and better course.

W. Lindsay Alexander, Pulpit Analyst, vol. i., p. 488.



References: Job 12:8.—H. Macmillan, Bible Teachings in Nature, p. 152; G. Morrison, The House of God, p. 113. Job 12:9, Job 12:10.—Spurgeon, Sermons, vol. vi., No. 326. Job 12:20.—G. Matheson, Moments on the Mount, p. 165. Job 12:22.—J. Martineau, Hours of Thought, vol. ii., p. 348. Job 12-14—S. Cox, Expositor, 1st series, vol. v., pp. 172, 273; Ibid., Commentary on Job, p. 149. Job 13:14.—J. Robertson, Expositor, 2nd series, vol. vi., p. 256.

13 Chapter 13 

Verse 15
Job 13:15
The object of the writer of the book of Job is to discuss a question which, from its interest no less than its obscurity, has been the subject of debate and anxiety in all ages: What is the precise connection between sin and suffering?—a question which loses itself in turn in the still more mysterious inquiry, How could a God of love permit the existence of evil?

I. It was a doctrine of that age and country (a doctrine not without an element of truth, and one naturally growing up in a primitive form of life) that God proportioned a man's sufferings to the heinousness of his personal transgressions. If this doctrine were true in the case of Job, it plainly proved that he was a perfect monster of iniquity. But the author has already allowed us to see that this is not the fact, and therefore we must look upon the case of Job as a conclusive refutation of the popular Arabian theory.

II. Job's friends turn about everywhere within the narrow circle of their original syllogism, Personal suffering is the punishment of personal sin. Job suffers; therefore he has sinned. The doctrine is passed through different minds—through that of Eliphaz, the grave and dignified patriarchal chieftain, the man of practical wisdom and large charity; through that of Bildad, the man of precedent and tradition, distrustful of talent and apprehensive of change; through that of Zophar, the passionate and unreasoning conservative, narrow in his conceptions, bitter, and sometimes even coarse and offensive, in his invective. The minds are different, but the doctrine is the same. It is out of the terrible struggle thus produced in the heart of Job, as he storms forth for light and comfort out of this prison of condemnation, that the life and sufferings of the patriarch yield to us their instruction. Feeling out in the darkness, he discovers three particulars with respect to which it has become matter of imperative necessity that he shall get new light. (1) As to the meaning of human suffering. Job knew, not only through the teaching of his own experience, but through observation of the course of the world, that it was not only the guilty, but far more frequently the helpless, who suffered; it was not only the righteous, but very frequently at least the notoriously wicked, who prospered. Job urged these facts with a point and force which ought to have extorted concession from his adversaries. (2) As to the duration of human existence. Out of the dark night of Job's sorrow, there shone forth for him the bright dayspring of immortality. (3) As to the true character of God. In the disorder and divergence of his thoughts there would seem almost to arise for him the image of two Gods: the God of the old time and the God of the new, a duality involving that seeming contradiction between justice and love which only the sacrifice of the Cross could abolish. Hence there follows, from this peculiarity in his spiritual position, that striking resemblance between Job and the suffering Messiah which a man must almost be blind to overlook. By throwing on the type the light of the antitype we see the great lesson of Job's life, that God's justice is an attribute not merely which doles out gifts to the good, but which seeks to transform all men into its own likeness. Justice going forth in the message of the Cross and working in men the remorse of a just hatred of sin—that is the redeeming justice of our God and Father in Christ Jesus.

Bishop Moorhouse, Oxford Lent Sermons, 1869, p. 151.



I. The first trials by which God would win us back to Himself are often not the severest. Near as they touch us, they are most often without us. They reach not the soul's inmost self. God's very chastisement is a token to the soul that it is not abandoned.

II. Deeper and more difficult far are those sorrows wherewith God afflicts the very soul herself and in divers ways "makes her to possess her former iniquities." Manifold are those clouds whereby God hides for the time the brightness of His presence; yet one character they have in common, that the soul can hardly believe itself in a state of grace.

III. Faint not, weary soul, but trust. If thou canst not hope, act as thou wouldst if thou didst hope. Without Him thou couldst not even hate thy sin. Hatred of what in thyself is contrary to God is love of God. If thou canst not love with the affections, love with the will, or will to love. If thou canst not love as thou wouldst, do what thou canst. If thy heart seems to have died within thee, cleave to God with the understanding.

IV. "If He slay me, I will trust in Him." Not "although" only, but because He slayeth me. It is life to be touched by the hand of God; to be slain is, through the Cross of Christ, the pledge of the resurrection.

E. B. Pusey, Occasional Sermons, p. 41.



I. What did Job mean when he said, "Though He slay me, yet will I trust in Him"? (1) Trust in God is built on acquaintance with God. (2) Trust in God is begotten of belief in the representations which are given of God, and of faith in the promises of God. (3) Trust in God is a fruit of reconciliation with God. (4) Trust in God involves the quiet assurance that God will be all that He promises to be, and that He will do all that He engages to do, and that in giving and withholding He will do that which is perfectly kind and right.

II. We may safely copy this most patient of men, and for the following reasons: (1) God does not afflict willingly; (2) God has not exhausted Himself by any former deliverance; (3) in all that affects His saints God takes a living and loving interest; (4) circumstances can never become mysterious, or complicated, or unmanageable to God; (5) God has in time past slain His saints and yet delivered them.

III. We learn from Job (1) that it is well sometimes to imagine the heaviest possible affliction happening to us; (2) that the perfect work of patience is the working of patience to the uttermost; (3) that the extreme of trial should call forth the perfection of trust; (4) that the spirit of trust is the spirit of endurance; (5) that true trust respects all events and all Divine dispensations.

S. Martin, Westminster Chapel Pulpit, 4th series, No. 8.

References: Job 13:15.—Spurgeon, Sermons, vol. xxi., No. 1244; Preacher's Monthly, vol. iv., p. 56; J. H. Newman, Parochial and Plain Sermons, vol. iv., p. 117; Expositor, 3rd series, vol. iv., p. 291; F. E. Paget, Sermons on the Duties of Daily Life, p. 187. Job 13:22.—Spurgeon, Sermons, vol. xxi., No. 1255.



Verse 23
Job 13:23
There is a sense in which every one knows that he is a sinner. Every one admits it, just as he admits any abstract Scriptural truth. But a man of the world looks upon sin rather in its relation to himself and its relation to other people than in its relation to God—how it is ungrateful to God, how it grieves God, how it wounds Christ, how it offends the Holy Ghost. Neither does he measure sin by its true measurement, that whatever has not a pious motive, whatever does not give honour to God, whatever comes short of the glory of God, is sin. The practical question for us is this: How is the knowledge of sin to be attained?

I. It is the province of the Holy Ghost. He, and He alone, ever shows a man his sins. Therefore Christ spoke of it as the Spirit's first great office. "When He is come, He will reprove the world of sin."

II. By the Law is the knowledge of sin. The Law becomes the schoolmaster, which, convincing us of sin, leads, or rather drives, us to Christ.

III. The Gospel of Jesus Christ convinces us of sin. We often learn the extent of an evil by the intensity of the remedy which is used to relieve it. What a remedy was the death of the Son of God! What an unutterable evil then sin must be!

IV. There is a knowledge of sin by sin itself. Very frequently a man is first taught to read himself by one of his deeper falls. In order to know sin, we must (1) pray for more light to be thrown on our dark hearts; (2) leave the cold, uninfluential generalities about sin, and deal with some particular sin that has power over ourselves; (3) think of the holiness of God till all that is unlike Him begins to look dark; (4) believe in the love of Jesus to us: realise, if it be only in the smallest degree, that there is a power in Him, and that power is for us.

J. Vaughan, Fifty Sermons, 6th series, p. 9.



References: Job 13:23.—Spurgeon, Sermons, vol. viii., No. 336; Ibid., Evening by Evening, p. 189; Preacher's Monthly, vol. iii., p. 151. Job 13:24.—T. Martineau, Hours of Thought, vol. i., p. 315. Job 13:24, Job 13:25.—R. Allen Davies, Christian World Pulpit, vol. xiii., p. 225. Job 13:26.—Homiletic Magazine, vol. vii., p. 129; Preacher's Monthly, vol. v., p. 97. Job 14:4.—Homiletic Magazine, vol. xiv., p. 37.



Verse 26
Job 13:26
I. Shadows are suffered to fall on us, and to overcast a while the brightness of God's firmament, partly to show us what hell is, and to make us flee from it.

II. These afflictions, which are such a fiery trial to some of us, are in truth too often the shadows of our former sins.

III. We must bear in mind that these are departing shadows if only we are doing truth now and drawing nigh to Him who illuminates us with the brightness of His presence.

IV. Continuance in the good fight of faith, however overclouded for a time, "shall bring a man peace at the last."

G. E. Jelf, Make up for Lost Time, p. 233.



References: Job 14:1.—Spurgeon, Evening by Evening, p. 70. Job 14:1, Job 14:2.—R. D. B. Rawnsley, Sermons in Country Churches, 3rd series, p. 130. Job 14:4.—Spurgeon, My Sermon Notes: Genesis to Proverbs, p. 124. Job 14:10.—D. G. Watt, Christian World Pulpit, vol. xxv., p. 260. Job 14:13-15.—G. Macdonald, Unspoken Sermons, 2nd series, p. 207.

14 Chapter 14 

Verse 14
Job 14:14
I. Consider some of the grounds for believing that the soul of man is immortal. (1) The main current of human opinion sets strongly and steadily towards belief in immortality. (2) The master-minds have been strongest in their affirmation of it. (3) The longing of the soul for life and its horror at the thought of extinction. There must be correlation between desire and fulfilment. (4) The action of the mind in thought begets a sense of continuous life. All things are linked together, and the chain stretches either way into infinity. It is unreasonable to suppose that we are admitted to this infinite feast only to be thrust away before we have well tasted it. (5) A parallel argument is found in the nature of love. It cannot tolerate the thought of its own end. Love has but one symbol—For ever! its logic is, There is no death. (6) There are in man latent powers, and others half revealed, for which human life offers no adequate explanation. There is within us a strange sense of expectancy. A Divine discontent is wrought into us—Divine because it attends our highest faculties. (7) The imagination carries with it a plain intimation of a larger sphere than the present. The same course of thought applies to the moral nature.

II. If we turn from human nature to the Divine nature, we shall find a like, but immeasurably clearer, group of intimations. (1) Without immortality there is failure in the higher purposes of God respecting the race; God's ends are indicated, but not reached. (2) The fact that justice is not done upon the earth involves us in the same conclusion. (3) Man is less perfect than the rest of creation, and, relatively to himself, is less perfect in his higher than in his lower faculties. (4) As love is the strongest proof of immortality on the manward side of the argument, so is it on the Godward side. Divine, as well as human, love has but one symbol in language—For ever!

T. T. Munger, The Freedom of Faith, p. 237.



There is no distinct answer to be had to this question apart from God's word. The inquiry may be presented as a twofold one: Is the soul immortal? Will the body be raised again?

I. As to the immortality of the soul, revelation alone can give a satisfactory answer. We may reason from the mind's faculties, we may talk of its powers, and we may know the analogies that abound in nature. Still the doubt comes back again—a doubt so strong that it never dispelled the fears of antiquity. In Holy Writ alone we find that man is immortal, and that the breath which the eternal Jehovah breathed into man shall last as long as eternity.

II. In answering the second question, too, we must appeal to the declarations of Holy Writ, for if it occur, it is beyond the power of nature, and must be by supernatural power, and hence God alone can give the answer whether or not a resurrection of the dead can take place. In the New Testament the resurrection of the body is not only explicitly declared, but the doctrine of it is recognised as being the foundation of Christian faith. It is also made clear to our comprehension by the resurrection of Christ from the dead.

III. The Christian faith stands on the word of God. But while we rest it there, there are analogies in nature to help our minds, and, if possible, to impress more clearly this doctrine upon us. There is the sleep of winter, the reawakening in spring. There are the strange transformations in animal life, which, though analogies, are not proofs, for even these creatures shall die and be no more. They are not proofs, but they are illustrations of what almighty power can do.

IV. Without the resurrection God's plan would be incomplete. If death were to reign, there would be no need of resurrection, but Christ was revealed "to destroy the works of the devil;" He became life to man; He became the second Adam to restore us. There needs to be a reunion, in order that the triumph through Christ shall be complete. Christ came to be a perfect Conqueror, to make no compromise with the enemy, to release man from under the curse of the Law, and as such He restores the soul to fellowship with God here, and by-and-bye He will call to the grave, and it shall give up its prey.

Bishop Matthew Simpson, Sermons, p. 331.



References: Job 14:14.—Spurgeon, Sermons, vol. vi., No. 432, and vol. xiii., No. 764; Ibid., Evening by Evening, p. 127; R. D. B. Rawnsley, Sermons in Country Churches, 2nd series, p. 208.



Verse 14-15
Job 14:14-15
It was one of the accurate adjustments of God's dealings that the man whose body was the most humiliated by suffering of all mankind was also the man who of all the Old Testament saints received the clearest revelation of the body's future beauty and loftiness.

I. Job considered that even in its intermediate state the body would be precious to God. "Thou wilt have a desire to the work of Thine hands." Of that separate state we know but little. (1) That it will be a state of consciousness is evident, both from universal instinct and from the nature of spirit. Spirit can only exist in motion, and therefore the ancients called spirit perpetual motion. It is evident also from the general necessity that a creature once made to glorify God can never cease to glorify Him. (2) In the intermediate state the spirit must be happy. How can it be conscious and with Christ, and not happy? So that our Saviour doubly proves it when He says, "To-day shalt thou be with Me in Paradise."

II. Consider that broad foundation thought on which the patriarchs rested for everything, having the resurrection as its base, "Thou wilt have a desire to the work of Thine hands." It is upon this principle that we at once see the unspeakable comfort there is in the full, simple recognition of the doctrines of grace. Once let any part of the work of grace have man in it, and in the same degree it has uncertainty in it. Man does not return to his own designs. Man does not finish his own work. But God does. If therefore the beginnings are entirely God's, "the ends" are perfectly sure.

J. Vaughan, Fifty Sermons, 10th series, p. 265.



Reference: Job 14:15.—H. Melvill, Penny Pulpit, No. 2161.



Verse 19
Job 14:19
I. As "the waters wear the stones," they teach us a lesson of perseverance. They write upon the rocks a parable of patient diligence. There are some things which must be done at a stroke, on the spur of the moment, or the opportunity is gone for ever. But the eye to see what is to be done, the skill to aim the stroke, the strength to give it, the coolness and courage to be as steady and self-possessed at the moment as if you had plenty of time to spare—these can come only by slow, patient, persevering work, like that with which "the waters wear the stones."

II. The waters as they wear the stones may teach us a parable of life. They may remind us what little things may in time do great mischief. Not a few homes could be found in which it would pay to have this motto put up in golden letters, if only everybody would learn its lessons. They seem to lack nothing that is needed for a happy home. What is amiss? Only this, that no one has learned how much both the happiness and the unhappiness of life depend on little things. Little opportunities for a kind action, a kind word, a kind look, slip by continually. And so, because life is mostly made up of little things, the happiness of home is bit by bit destroyed, even as "the waters wear the stones."

III. The water-worn rock teaches us another parable—a parable of character. Our character depends chiefly on the habits we form. There are good habits and bad habits. And how do these habits grow? Little by little, as "the waters wear the stones." The Bible speaks of a "stony heart"—that is, a heart hardened in sinful habits, in unbelief and forgetfulness of God. We cannot change the past, but God can forgive it. Tears of repentance cannot wash away one sin, but the blood of Jesus Christ cleanses from all sin.

E. R. Conder, Drops and Rocks, p. 1.

15 Chapter 15 

Verse 4
Job 15:4
This text helps us to put our finger on the cause of a great deal that is amiss in all of us. It is very likely, it is all but certain, that the reason of all our trouble, and dull discouragement, and want of growth and health is that we are doing just the thing that Job's unkind friend accused him of in the text—"restraining prayer before God."

I. There can be no doubt that the neglect of prayer is a sadly common sin. It is likewise, when we calmly think of it, a most extraordinary folly. Prayer is the best means to all right ends; the very last thing in prudence to be omitted; the thing that will bring God's wisdom to counsel us, God's mighty power to uphold and defend us; the thing without which our souls will droop and die, more needful to the growth of grace in us than showers and sunshine are to the growing grass or the green leaves. It is through carelessness that professing Christians neglect prayer, through lack of interest in it, vague dislike to close communion with God, lack of vital faith, the faith of heart as well as head.

II. There are two things which will save us from this sin. One is that we oftentimes pray, "Lord, increase our faith." The other is that we habitually ask that in all our prayers we may be directed, inspired, elevated, composed, by the blessed and Holy Spirit. Remember St. Paul's words, "The Spirit also helpeth our infirmities, for we know not what we should pray for as we ought; but the Spirit itself maketh intercession for us with groanings that cannot be uttered."

A. K. H. B., Sunday Afternoons at the Parish Church of a University City, p. 54.



(1) To a believer in revelation it is enough that prayer is most positively enjoined as a primary duty of religion, a duty strictly in itself as the proper manner of acknowledging the supremacy of God and our dependence. (2) Prayer cannot be discountenanced on any principle which would not repress and condemn all earnest religious desires. (3) It is the grand object to augment these desires. Here too is evidence in favour of prayer. For it must operate to make them more strong, more vivid, more solemn, more prolonged, and more definite as to their objects. Forming them into expressions to God will concentrate the soul in them, and on these objects.

I. It may well come upon our thoughts to reflect how much of this exercise in its genuine quality there is or has been in the course of our life habitually. There should be some proportion in things. A matter of pre-eminent importance should not be reduced to occupy some diminutive interstices and corners of the active system. We know that our grand resource of prayer is a blessed privilege granted from heaven, of a peculiarly heavenly quality; where is our consistency if we are indifferent and sparing in the use of it?

II. "Thou restrainest prayer before God." (1) Is there a very frequent or even a prevailing reluctance to it, so that the chief feeling regarding it is but a haunting sense of duty and of guilt in the neglect? This were a serious cause for alarm lest all be wrong within. (2) Is it, in the course of our days, left to uncertainties whether the exercise shall be attended to or not? Is there a habit of letting come first to be attended to any inferior thing that may offer itself? The charge in the text falls upon the state of feeling which forgets to recognise the value of prayer as an important instrument in the transactions of life. The charge falls, too, on the indulgence of cares, anxieties, and griefs with little recourse to this great expedient.

III. Restraint of prayer foregoes the benefits of the intercession of Christ. It precludes the disposition to refer to the Divine Being in social communications. It saps a man's moral and Christian courage. It raises a formidable difficulty in the way of recourse to God on urgent occasions and emergencies.

J. Foster, Lectures, 1st series, p. 113.



References: Job 15:10.—G. W. McCree, Christian World Pulpit, vol. xii., p. 399; W. Walters, Ibid., vol. xix., p. 137.



Verse 11
Job 15:11
God has a different side of Himself to show to each of us. To the young man He is the Setter of great tasks, the God who asks great sacrifices and gives glorious rewards. You say nothing to the young man about the God of repair, the God of consolation, the God who takes the broken life into His hands and mends it, nothing of that God yet. The time will come for that. And is there anything more touching and pathetic in the history of man than to see how absolutely, without exception, the men and women who start out with only the need of tasks, of duties, of something which can call out their powers, of the smile of God stimulating and encouraging them—how they all come, one by one, certainly up to the place in life where they need consolation?

I. God is the Consoler of men by the very fact of His existence. It is because God is that man is bidden to be at peace. Although we live petty and foolish lives, the knowledge that there is greatness and wisdom, the knowledge that there is God, is a far greater and more constant consolation to us than we know.

II. But what comes next? The sympathy of this same God, whose existence is already real to us. It becomes known to us, not merely that He is, but that He cares for us. Through God's sympathy we know God more intensely and more nearly, and so all the consolations of God's being become more real to us.

III. God has His great truths, His ideas which He brings to the hearts He wishes to console. What are those truths? Education, spirituality, and immortality—these seem to be the sum of them. These ideas are the keys to all the mysteries of life, and to the gateways to consolation.

IV. God comes Himself and shows His presence and His power by working the miracle of regeneration upon the soul that has cried out for Him. That is the consummate consolation. Everything leads up to that.

Phillips Brooks, Sermons, p. 98.



References: Job 15—S. Cox, Expositor, 1st series, vol. vii., p. 1; Ibid., Commentary on Job, p. 185. Job 16:2.—R. Glover, Homiletic Magazine, vol. x., p. 167. Job 16:22.—E. J. Hardy, Faint yet Pursuing, p. 138. Job 16-17—S. Cox, Expositor, 1st series, vol. vii., p. 100; Ibid., Commentary on Job, p. 197. Job 17:1-3.—Homiletic Magazine, vol. vi., p. 70. Job 17:3.—Expositor, 3rd series, vol. iv., p. 426. Job 17:6.—Ibid., p. 427.
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17 Chapter 17 

Verse 9
Job 17:9
These words assure us of two things which our minds need—a security of our continuance and of our growth.

I. Who are the righteous? (1) A righteous man is a true man; (2) a righteous man is upright in his daily life and conversation; (3) a righteous man understands, and recognises, and puts on another righteousness—the righteousness of Christ; (4) a righteous man is therefore a justified man, a man pleasing and dear to God for the sake of Jesus Christ.

II. "The righteous shall hold on his way." Can we read these words and deny the perseverance of saints? An unseen hand will be over you, attractions too strong to be resisted will draw you, a spirit not your own will animate you, and you will hold on your way.

III. "He that hath clean hands." To have clean hands means two things: (1) it is to be washed in the fountain that cleanseth from all sin; (2) to have clean hands is the Scriptural expression for a man who is living without any one known, wilful, deliberate sin.

IV. The forgiven man who lives purely "shall be stronger and stronger." (1) His conceptions of truth will grow continually firmer; (2) his faith in that truth will strengthen; (3) his power over his besetting sin will be greater; (4) his ability for service will grow; (5) his happy sense of God's love and favour will increase.

J. Vaughan, Fifty Sermons, 4th series, p. 125.



I. It is not possible to set out the salient features of Job's strength without taking into account the immense energy he derived from his burning consciousness of unimpeachable integrity. Integrity is power. Sincerity is a high form of human energy. Righteousness as a passion of the heart and an element in character and life is a manifest and undeniable source of imperial force. The strongest of beings is the holiest, and we men reach the very spring-head of power as we become partakers of the Divine purity.

II. But, strange to tell, the closing picture of Job is not that of a conqueror, but a confessor, not of an enthroned prince, but of a kneeling penitent. The unexpected revolution is effected by the revelation of God to the eye of the soul. Job knows God as he did not know Him before. The character of his knowledge is changed, heightened, vitalised, intensified, personalised. God is no longer a voice crying in the wilderness, but a Presence in his heart and before his spiritual eye.

III. Here then is one signal value of the knowledge of God, even of His immense power and greatness. By the knowledge of God is the knowledge of self, in the knowledge of self is the knowledge of sin, through the knowledge of personal sin we come to repentance, and by a baptism in the fiery waters of repentance we pass to the reality and strength of life.

IV. Such God-inspired penitence swiftly vindicates itself in the pure sincerity and holy brotherhood it creates and the reconciliation it effects between man and men and man and his lot. The voice of prayer is exchanged for the clash of debate; the incense of reconciling sacrifice ascends in place of the smoke of anger and scorn.

J. Clifford, Daily Strength for Daily Living, p. 325.



References: Job 17:9.—Spurgeon, Sermons, vol. xiii., No. 749, and vol. xxiii., No. 1361; J. H. Evans, Thursday Penny Pulpit, vol. iii., p. 435; J. A. Picton, Christian World Pulpit, vol. i., p. 211. Job 17:11.—Old Testament Outlines, p. 94. Job 17:13.—S. Baring-Gould, One Hundred Sermon Sketches, p. 201. Job 17:14.—J. M. Neale, Sermons in Sackville College, vol. ii., p. 169. Job 17—D. Moore, Penny Pulpit, No. 3171.

18 Chapter 18 

Verse 6
Job 18:6
There is a fourfold light in our nature, placed there by our Creator, the Father of our spirits. There is the light of the understanding, the light of the judgment, the light of the conscience, including the whole moral sense, and the light of the religious sensibility. These lights are as branches of one candlestick, and they constitute the natural light in man.

I. This light may be diminished—nay, even extinguished—by wickedness. Never let us forget that sin reduces the natural light within us, and continuous sinning involves constant decrease in that light. By continuing in sin there is a hardening process carried on, so that sin is at length committed without fear, or remorse, or regret.

II. All sin tends to destroy faith in God and to stop intercourse with God. It withers all sense of His presence and of personal relation with Him, so that the whole tendency of sin is to reduce the light within a man. A lessening of the light is necessary before we can sin at all, but following sin is a still further reduction of the light as the expression of a retributive Providence.

III. There is a Deliverer from this position of darkness. Unto us has been born a Saviour. Just as there is a sun in the heavens to give us light by day, so there has been born to us a Saviour; and if our sins ruin us, we shall have destroyed ourselves.

S. Martin, Christian World Pulpit, vol. vii., p. 145.



References: Job 18:10.—Sermons for Boys and Girls, p. 257. Job 18:12.—Spurgeon, Sermons, vol. xxv., No. 1510. Job 18—S. Cox, Expositor, 1st series, vol. vii., p. 410, and vol. viii., p. 127; Ibid., Commentary on Job, p. 216. 18-21—A. W. Momerie, Defects of Modern Christianity, p. 116. Job 19:17.—Expositor, 3rd series, vol. iv., p. 429. Job 19:20.—J. Robertson, Ibid., 2nd series, vol. vi., p. 255.
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Verse 25
Job 19:25
I. Faith is most sorely tried when the hand of God touches ourselves. Yet even then the patriarch Job believed in the coming of Christ "I know," he said. True faith is solid, sure as knowledge. The senses know what will pass away and be no more; faith sees and knows what will abide for ever.

II. He contrasts, not only life with death, but life as the product of death. The glory of Christ began with the grave. What is the end of all earthly glory, and greatness, and wisdom and power is but the beginning of the heavenly. As to Him, so to us, the grave is the vestibule to glory. "We shall be like Him, for we shall see Him as He is."

III. This change and transformation must begin here. Christ rose that thou mightest rise, but first from sin to grace, from vice to virtue, from things earthly to things spiritual, from love of self to the love of God. The road lies, not in feeling, but in acting, not in longing, but in obeying.

E. B. Pusey, Parochial and Cathedral Sermons, p. 406.



References: Job 19:25.—R. Glover, Homiletic Magazine, vol. x., p. 243; G. D. Boardman, Christian World Pulpit, vol. xxx., p. 345; Spurgeon, My Sermon Notes: Genesis to Proverbs, p. 126; Ibid., Morning by Morning, p. 112.



Verse 25-26
Job 19:25-26
I. The first point to notice is the use of the present tense by Job in speaking of his Redeemer: "I know that my Redeemer liveth." There is thus in the prophecy a distinct testimony to the pre-existence of Christ. In speaking of a Redeemer as already alive and yet as not to appear until ages had rolled away, Job displayed faith in the most mysterious truth of all, that the Being who was to stand in human form upon the earth existed in some other form, whether that of angel or of God.

II. The word here rendered "redeemer" frequently occurs in the writings of Moses, and is sometimes translated "kinsman."

The restriction of the office of the goel to the nearest of kin was itself a kind of prophecy that our Redeemer would be our Brother. In the circumstances of each case which called for his interference we have a most accurate picture of the person and office of Christ.

III. In the last clause of the text Job refers to the resurrection of the body. His closely connecting the facts of his having a Redeemer and his own resurrection sufficiently shows that he viewed in the one the cause or Author of the other. He may be said to have gathered into the resurrection the whole work or achievement of redemption, as though in announcing the deliverance of his body from the grave he announced all that was to be effected by the Goel, the Kinsman, of the alienated race.

H. Melvill, Penny Pulpit, No. 2747.

References: Job 19:25, Job 19:26.—Old Testament Outlines, p. 95. Job 19:25-27.—F. W. Robertson, Sermons, 1st series, p. 167; Expositor, 3rd series, vol. iv., p. 430; J. G. Murphy, Book of Daniel, p. 25; Spurgeon, Sermons, vol. ix., No. 504; A. W. Johnson, Christian World Pulpit, vol. xxx., p. 188; J. Natt, Posthumous Sermons, p. 387. Job 19:26.—Spurgeon, Evening by Evening, p. 10.



Verses 25-27
Job 19:25-27
I. Consider what were Job's supporting convictions. (1) Nothing could be more decisive in tone or positive in assertion than the words, "I know." It is a bold challenge made by a suffering man to the ages. The ring of conviction resounds in every line, and fills the air with its thrilling music. (2) Three distinct assertions follow this quickening preface. First, he declares that God is the Vindicator of right-seeking and right-doing men. Of the fact he is sure; of the how, and when, and where he says nothing; but an invincible faith that before the "last" moment in his history comes God will be his Redeemer from all the ills of which he is now the victim animates and sustains his suffering spirit. (3) Job is sure that he himself, in his own conscious person, will be the rejoicing witness of that Divine vindication. "Whom I shall see for myself, and mine eyes shall behold, not another." (4) The chief, the conquering, the most meritorious, quality in Job's mood of mind is his clear and steadfast recognition of the real but dimly revealed law that the suspension of the accepted and outward manifestations of the Divine care and regard is not the suspension of the Divine sympathy, nor the withdrawal of the Divine love and help.

II. Notice the fruitful origin of these strengthening convictions in the mind of Job, and to what uses he would have them put. (1) First in the genealogy of Job's convictions comes his passion to set the great controlling and cleansing faith of his life in the spotless excellence and living sympathy of God directly over against all the seeming contradictions, chaotic perplexities, and bewildering entanglements of his experience. (2) From the spirit Job displays in his intercession for his friends, we may fairly credit him with the desire to guide them to the perception of the one true principle in the criticism of life. (3) The deepest reason and strongest motive of all with Job must have been the yearning that the truth he had lived, and felt, and suffered might secure an immortal career of enlightenment and benediction.

J. Clifford, Daily Strength for Daily Living, p. 305.



Reference: Job 19:23-27.—Homiletic Magazine, vol. vi., p. 331.





Verse 26-27
Job 19:26-27
The happiness of heaven is the seeing God; and because our Lord and Saviour is God incarnate, therefore to see Christ was to faithful men a kind of heaven upon earth; and losing sight of Him, as they did at His Passion, was like being banished from heaven.

I. The sight of God was the very blessing which Adam forfeited in Paradise, and which poor fallen human nature, so far as it is not utterly corrupt, has ever been feeling after and longing for. Adam, oppressed and alienated in his mind by sin, hid himself from the presence of the Lord God among the trees of the garden, and he was cast out from the nearer vision of God; but both he and his posterity retained still a blind consciousness of what they had lost, and a blind hope of recovering it. All the holy men before the time of our Lord's first coming in the flesh looked on by faith to the happiness of seeing God. The Apostles and those who were about Him when He came enjoyed in their lifetime that privilege which Job had to wait for till he came to the other world.

II. The Apostles and disciples had one thing wanting to their joy: they saw and touched Christ outwardly, but were not as yet made members of Him. We are members of His body, but we do not yet see Him. These two things, which are now separated, are to be united in the other world; and being united, they will make us happy for ever.

III. Hitherto we have seen Jesus Christ, as it were, with other men's eyes; but the hour is coming when we shall see Him for ourselves. He will appear to each one of us with a different countenance according as we have behaved to Him here. As we see Him then, in wrath or mercy, such He will be to us for ever and ever; and His countenance will be according to our works.

Plain Sermons by Contributors to "Tracts for the Times" vol. viii., p. 87 (see also J. Keble, Sermons for the Christian Year: Easter to Ascension Day, pp. 14-24).



References: Job 19:26, Job 19:27.—J. Keble, Sermons for the Christian Year: Advent to Christmas Eve, p. 117. Job 19:28.—Spurgeon, Sermons, vol. ix., No. 505, and vol. xxvii., No. 1598. Job 19—S. Cox, Expositor, 1st series, vol. vii., pp. 264, 321; Ibid., Commentary on Job, p. 230.

20 Chapter 20 

Verse 11
Job 20:11
The enduring effects of early transgression.

I. Notice, first, how difficult and almost impossible it is, in reference to the present scene of being, to make up by after-diligence for time lost in youth. It is appointed by God that one stage of life should be strictly preparatory to another, just as our own residence on earth is to immortality in the invisible world.

II. This truth is exemplified with reference to bodily health. The man who has injured his constitution by the excesses of youth cannot repair the mischief by after-acts of self-denial. He must carry with him to the grave impaired energies and trembling limbs, and feel and exhibit the painful tokens of premature old age.

III. The possession of the iniquities of youth affects men when stirred with anxiety for the soul, and desirous to seek and obtain the pardon of sin. The great battle which a man has to fight when endeavouring to conform himself to the will of God is a battle with his own evil habits. And what are habits but the entailment of the sins of youth?

IV. However genuine and effectual the repentance and faith of a late period in life, it is unavoidable that the remembrance of misspent years will embitter those which you consecrate to God. Even with those who have begun early it is a constant source of regret that they began not earlier. What then shall be said of such as enter the vineyard at the tenth hour, or the eleventh, but that they must be haunted with the memory of prostituted powers, and squandered strength, and dissipated time, and that they must sorrow frequently over sins for which they can make no amends?

V. By lengthening the period of irreligion, and therefore diminishing that of obedience to God, we almost place ourselves amongst the last of the competitors for the kingdom of heaven. The lesson to the young is to remember their Creator, and not to forget that what may be done hereafter can never be done so well as now.

H. Melvill, Penny Pulpit, No. 2183.

Reference: Job 20—S. Cox, Expositor, 1st series, vol. vii., pp. 264, 321; Ibid., Commentary on Job, p. 261.
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Verse 15
Job 21:15
I. No man can hold the Christian view of God's personality and dominion without his whole intellectual nature being ennobled. The finer and clearer our conceptions of the Divine idea, the nobler and stronger must be our intellectual bearing and capacity.

II. Not only is there ennoblement of the nature of a man as a whole by his acceptance of the Christian idea of the nature of God: there is a vital cleansing and purification of a man's moral being; a new sensitiveness is given to his conscience; he goes directly to the absolute and final standard of righteousness; he knows the wrong, afar off and avoids it.

III. It is always profitable to base life upon religious faith. He who walks by sight only walks in a blind alley. Even in matters that are not distinctively religious, faith will be found the inspiration and strength of the most useful life. We cannot get rid of religion unless we first get rid of faith; and when we get rid of faith, we give up our birthright and go into slavery for ever.

Parker, City Temple, vol. iii., p. 73.



References: Job 21:15.—F. E. Paget, Helps and Hindrances to the Christian Life, vol. ii., p. 116; A. P. Peabody, Christian World Pulpit, vol. xi., p. 330; D. G. Watt, Ibid., vol. xxiv., p. 70. Job 21:19.—Expositor, 3rd series, vol. iv., p. 433. Job 21:23-26.—W. J. Keay. Christian World Pulpit, vol. xix., p. 285. Job 21:29-31.—Spurgeon, Sermons, vol. vii., No. 410. Job 21—S. Cox, Expositor, 1st series, vol. viii., p. 1; Ibid., Commentary on Job, p. 274. Job 22:5.—New Manual of Sunday-school Addresses, p. 105. Job 22:15-17.—Spurgeon, Sermons, vol. xv., No. 859; G. Brooks, Outlines of Sermons, p. 130.

22 Chapter 22 

Verse 21
Job 22:21
I. Consider of what sort our knowledge of God must be. It is a knowledge, not of comprehension, but of acquaintanceship. There are three stages to be observed in a man's knowledge of God. (1) Certain true notions respecting the Divine Being and His character must be presupposed before we can approach Him with that personal approach which is the basis of acquaintanceship. (2) The man must not suffer sin to hold him back from moral intercourse with God, else his knowledge will be only a knowledge about God, not a knowing of God. To worship, to love, to obey, is the road to real acquaintanceship with Him. (3) Such a moral acquaintanceship with God ekes out even the imperfection of our intellectual notions regarding Him. Out into the darkness which bounds on every side our small illumined spot of knowledge, faith and love can venture hand in hand without alarm, sure that He whom they know will be no other in the dark where we cannot watch Him than He has been in the things we see.

II. Consider, by two or three instances, how God's growing revelation of Himself to men has been followed by a corresponding increase of peace in their souls. (1) The fundamental truth, which it took nearly a thousand years to teach to the chosen nation of the old world, is the unity of God. Prepared in a corner of Syria through a millennium, this doctrine of the unity of God brought a beginning of peace to the world's heart. (2) What may be called God's absolute integrity, embracing, first, His truth or faithfulness; next, His justice; and third, His unchangeableness—this is the grand moral discovery of the Old Testament. On this, as on a rock, men's souls can repose themselves. (3) Until God was pleased to make through Christ a further disclosure of Himself we could never be at peace. Through all pre-Christian religions, as in the religion of every man still who has not acquainted himself with the Gospel of Christ, there ran, and there runs, some unquiet effort to solve the problem of atonement. The idea which rules them all is that man has to work on God through some means or other so as to change repulsion or aversion into favour. This notion brings no peace. Expiation is God's own act, dictated by His sole charity, wrought by His sole passion. Knowing Him in His Son, rest shall be imposed on the disquietudes of a wounded conscience. (4) As the discovery of the Second Divine Person, the Expiator and Reconciler, has allayed in those who acquaint themselves with Him the unrest and alarm of a conscience goaded by guilt to pacify, if it can, Divine displeasure, so we are led still nearer to perfect peace by a more recent revelation: that of the Third Person. God the Third Person broods like a dove of peace over the tumultuous chaos of a passionate heart, glimmers like a star of hope in our blackest night. With Him let us acquaint ourselves. Then shall we have more peace, increase of peace, even unto the full repose which follows conquest.

J. Oswald Dykes, Sermons, p. 191.



I. Is there such a thing among men as peace, a deep and true peace, without any acquaintance with God? (1) Suppose the case of one possessing high intelligence allied with all the ordinary virtues of human life, but who lacks entirely any personal faith in God as a Person. If you ask if his nature is at peace, he answers, Yes; I have no fear, no trouble, except that which comes by ignorance or inattention to law. Life is not long; I shall soon be in the dust, and that will be the end of me. I am at peace. The peace of such a man may be calmness, indifference; but cannot be the same thing as comes into a soul and flows through it and down into its far depths as the result of acquaintance with God. (2) Imperfect and partial knowledge of God is practically more disturbing and alarming than complete scepticism. Once allow His existence, and it is impossible ever to put that existence anywhere but in the primary place. Those who are imperfectly acquainted with God look at some of His attributes separately, but never at the centre and essence of the character where all the attributes meet.

II. The words of the text, "Acquaint thyself with God," literally mean, "Dwell with God," dwell with Him as in the same tent or home. To come to God in Christ is to come home.
III. "Thereby good shall come unto thee," good of every kind, and especially of the best kind. No man is good who avoids the society of God. Every man is good who seeks it and enjoys it. This is the supreme criterion of goodness, and the pledge that all goodness, in abundance and variety, will come. The "good" that comes is nothing less than all the benefits and blessings of the Gospel.

A. Raleigh, The Way to the City, p. 229:



References: Job 22:21.—H. Melvill, Penny Pulpit, No. 2063; J. Natt, Posthumous Sermons, p. 184; Spurgeon, Evening by Evening, p. 129; Old Testament Outlines, p. 97; C. Girdlestone, A Course of Sermons for the Year, vol. ii., p. 69. Job 22:26.—G. Matheson, Moments on the Mount, p. 277. Job 22:29.—Spurgeon, Sermons, vol. xiii., No. 731. Job 22—S. Cox, Expositor, 1st series, vol. viii., p. 81; Ibid., Commentary on Job, p. 294. Job 22-28—A, W. Momerie, Defects of Modern Christianity, p. 128. Job 23:1-6.—W. Jay, Thursday Penny Pulpit, vol. ii., p. 157.
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Verse 3
Job 23:3
We have here:

I. The search for God. Of all the many things men seek, surely this is the noblest—the search for God. "Oh that I knew where I might find Him!" There speaks a man eager in the highest of all pursuits. Yours, too, is the capacity to seek for God. Have you, amid your many quests, ever wished to find Him? or is it true that you do not even wish or want to find God?

II. The search for God unavailing. Here, in the Bible, the very book which professes to tell us about God, and in the words of a writer as earnest and devout as this, we find this exclamation of despair about finding God, this exceeding bitter cry: "Oh that I knew where I might find Him!" It seems to be Job's chief trouble that he cannot penetrate the clouds and darkness which surround his Maker. What a high, sublime desire for a troubled man to cherish! "Oh that I might come even to God's seat!" Imagine the prayer granted. Should we like it to be granted to us, to rest there?

III. The search for God rewarded. The Bible has more for us on this subject than this cry of Job's. There is a progress in its many pages, the product of many ages and of successive revelations. It is one of the chief revelations of the New Testament that the deep, unquenchable, and before unsatisfied craving of frail, suffering, sinful men to find their Maker, and to find Him their Friend, is met in Jesus Christ.

T. M. Herbert, Sketches of Sermons, p. 298.



I. God comes only into the heart that wants Him. All that God says—though He be clothed with omnipotence and have at His girdle the keys of all worlds—is, "Behold, I stand at the door, and knock." God does not force His way into the human heart. Except a man desire with his whole heart and strength to find God, no promise is given in the living word that God will be found.

II. This desire on our part is in answer to the desire of God. We love God because He first loved us. If we desire God, it is because He hath first desired us. His love comes up from unbeginning time, and goes on to unending eternity. There is nothing in our hearts that is good, and true, and tender that is not inspired by God the Holy Ghost.

III. We must seek God as men who know there is no other help for us. If there be the least distraction of feeling or affection on our part as to this point, we cannot find God. If we would really and truly find God, we must go to Him as men who have lost all right of standing up before Him. No man is allowed to stand before God on equal terms. We must desire God with a true heart, with an unmixed love, and then He will come to us and be our God.

IV. No man can find but God unto perfection. We must not suppose that we have concluded our studies of the Divine nature. In proportion as we are really religious we shall be the first to resent the suggestion that we have done more than but begin our studies of the Divine person, the Divine law, and the Divine grace.

Parker, City Temple, vol. iii., p. 37.



References: Job 23:3, Job 23:4.—Spurgeon, Sermons, vol. xii., No. 700; G. Brooks, Outlines of Sermons, p. 231. Job 23:6.—Ibid., vol. iii., No. 108. Job 23:8, Job 23:9.—J. Burton, Christian Life and Truth, p. 344. Job 23:8, Job 23:10.—J. W. Burgon, Ninety-one Short Sermons, No. 56. Job 23:11, Job 23:12.—Spurgeon, Sermons, vol. xxvi., No. 1526. Job 23:13.—Ibid., vol. vii., No. 406. Job 23:16, Job 23:17.—Expositor, 3rd series, vol. iv., p. 436. Job 23—S. Cox, Ibid., 1st series, vol. viii., p. 161; Ibid., Commentary on Job, p. 304. Job 24:1.—Homiletic Quarterly, vol. ii., p. 94. Job 24:13.—Spurgeon, My Sermon Notes: Genesis to Proverbs, p. 130.
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Verse 2
Job 25:2
The most beautiful word that ever hung upon the mouth of man is peace, because it is sweetness to his fellow-men, and it makes sacrifice to God. Many summers and many winters of life go to ripen that fruit. And of that beautiful fruit of the lips hear what God says: "I create the fruit of the lips; Peace, peace, to him that is far off and to him that is near, saith the Lord; I will heal him."

I. The words are meant to teach us that up in His high places God is ever devising and carrying on processes which are to produce peace for men in this lower state. In mystery, in solitude, and in largeness, before the foundations of the earth were laid, God began to make peace in His high places. He willed that great scheme whereby Christ should come in the fulness of time to make redemption for a yet unformed and yet uncreated world. The ruin of Eden was prepared for in the high places of the eternal mind; and at once, at the moment of the Fall, the promise came that peace should be restored on earth.

II. The far end of Christ's work was to give peace on earth. When He ascended from His Cross and grave to more than His former greatness, and when from His eternal throne He began to offer up His mediatorial intercession and pour down upon His Church the Holy Spirit, then was the fabric of man's peace complete, those words established to the very letter, "He maketh peace in His high places."

J. Vaughan, Fifty Sermons, 1874, p. 72.



References: Job 25—S. Cox, Expositor, 1st series, vol. viii., p. 270; Ibid., Commentary on Job, p. 321.

26 Chapter 26 

Verse 14
Job 26:14
The mutual relations of physical science and religious faith.

If it were possible for a solitary man to become the absolute master of all the provinces of physical science, he would be acquainted with only one realm of the Divine activity. Revelation has to do with departments of truth of which physical science can tell us nothing. Physical science is the ally, not the rival, of the Christian faith.

I. Physical science is a discovery of the working out of God's thoughts where God's will is absolute. Revelation discloses the principles on which God governs a race every individual of which is invested with the mysterious and awful power of resisting God's authority. If physical science had reached the farthest limits of her true province, her glorious discoveries would include only "parts" of God's ways; and after all she could tell us, we should still say, "How little a portion is heard of Him!"

II. The discoveries of astronomy and geology have effected a revolution in our estimate of man's position in the universe. We know now that our own world is insignificant in size and subordinate in position compared with thousands of those shining orbs which fill the abysses of space with their glory. It is therefore felt to be improbable, almost incredible, that man should have attracted the special regard of the infinite Creator of all things; his position is too obscure to render that at all likely. But what has the human soul to do with the magnitude of the material universe, and with the long procession of ages which preceded the appearance of our race in this world? Whatever you may tell me about the mere physical magnitude of other worlds, I reply that I am conscious of a relationship to the God who created them which makes me sure that I am dearer to His heart than all the splendours of the material universe.

III. Again, constant familiarity with the perfect order of God's physical creation originates a tendency to ignore the real character and significance of human sin. There is a natural inclination to regard sin as a necessary element in the development of the human race. This is another false bias derived from the predominance of the scientific spirit. It is false, because it does not recognise the essential difference between those provinces of thought in which it originates and all speculations concerning the moral life and destiny of mankind. In every region of the material universe, "whatever is is right;" but in the moral universe, if we may trust our own consciences and the universal judgment of the race, very many things are miserably wrong.

IV. With regard to miracles, physical science has no right to give the mind any bias whatever until it is determined whether or no we have in the New Testament the genuine and honest testimony of the friends of Christ; up to that point the whole investigation belongs to the province of historical criticism. But if it be proved, as I deliberately think it has been, that impregnable evidence sustains the good faith of the Christian records, physical science may be, and should be, appealed to to determine whether under any conceivable conditions natural phenomena could have happened which would account for men of ordinary intelligence supposing that Christ wrought supernatural wonders of the kind ascribed to Him in the four Gospels.

V. I have no fear that the splendours of physical science will make the crown of the Christian faith pale and wax dim. Let them stand before the world side by side, and let them both tell all they have to communicate concerning the nature of man and the achievements of God.

R. W. Dale, Discourses on Special Occasions, p. 285.



References: Job 26—S. Cox, Commentary on Job, p. 326. Job 27:5.—Clergyman's Magazine, vol. viii., p. 351. Job 27:8-10.—Ibid., vol. xii., p. 9. Job 27:10.—Spurgeon, My Sermon Notes: Genesis to Proverbs, p. 133. Job 27—S. Cox, Commentary on Job, pp. 336, 342.

27 Chapter 27 

28 Chapter 28 

Verse 1
Job 28:1, Job 28:12-13, Job 28:20-28
This chapter falls naturally into three sections, the first two sections being terminated by this question, with a slight variety of statement: "Whence then cometh wisdom?" and the last by the result of the investigation.

I. The first of these sections is occupied with the abstruseness and marvellousness of human discoveries. Job speaks of the discovery of natural objects—gems for the monarch's brow, metals for the husbandman, minerals for the physician—but we can speak of the far more curious discovery of natural powers. Have we, with all our toilings, brought to light that wisdom in the possession of which we may acquiesce throughout eternity?

Alas! no. There is no rest, no peace, no satisfaction, in wisdom of this kind.

II. The second section of this Divine poem sets forth to us the truth that, though human discoveries be exceeding abstruse and wonderful, yet there is an impassable limit which they cannot go beyond. There is a field of knowledge which baffles us at the outset, and that is the field of Providence. Nature affords us no light whatever in solving the secret of the Divine dispensations. Of this wisdom the depth saith, "It is not in me;" and the sea saith, "It is not with me."

III. "The fear of the Lord, that is wisdom." It must be so, if you will consider the matter. Evil, moral evil or sin, is the parent and root of folly. It follows, then, that to depart from it must be the highest, the only true, wisdom. The path is so plain that the simplest may enter upon it, and that without delay. In whatever employment we be engaged, there is room for the cultivation of this simple, grand, majestic wisdom, room for us to fear the Lord, room for us to depart from evil.

E. M. Goulburn, Occasional Sermons, p. 211.



References: Job 28:7, Job 28:8.—A. P. Stanley, Addresses and Sermons at St. Andrews, p. 127. Job 28:10.—Spurgeon, Sermons, vol. xvii., No. 985; J. Martineau, Hours of Thought, vol. ii., p. 176.



Verse 12
Job 28:12
Every man has, down in the depths of his own being, a wisdom much greater than the wisdom of the life which he is living, or of the thoughts which he is already thinking.

I. There is a conscience, there is a light, there is a view of truth, there is a spirit, in every one, however he may speak and however he may act, which had he cultivated and obeyed, he would have been a better and a happier man than he is. The great power of our Saviour's teaching often lay in drawing out the latent good which was in every man that came in contact with Him; and he is wise who believes it in himself and recognises it in every man with whom he has to do.

II. Wisdom is in all the experience of life. It is in every mind with whom you converse. It is in every providence. It is in every language of nature. All life is a lesson-book of wisdom.

III. Wisdom is a revelation. No mind, though it be of the highest order, ever was, or ever can be, independent of revelation. The storehouse of wisdom is the word of God. But God has given us more than a book; He has given us an embodiment, a visible reality. A Person, and a living Person, is much more than all the words. The words are the framework of the Man, and that Man is the Lord Jesus Christ.

J. Vaughan, Sermons, 10th series, p. 133.



Reference: Job 28:12.—A. P. Stanley, Sermons on Special Occasions, p. 212.



Man's interests and activities find their highest inspiration in culture and religion. The relations which these sides of human action may bear to each other can never be of slight importance. Some maintain that they are antagonistic. It is said, the ages of faith are not the times of intelligence; learning causes religion to dwindle. If this be so, it is indeed strange that history should furnish us with repeated illustrations of what we may almost term a law of the development of the human race, namely, that the epochs of man's progress, when there is a larger force and a more vigorous vitality, are marked by stimulus, not only to the intelligence and learning of the human mind, but also to the faith and corresponding character of the human heart. When man has awakened from the sleep which often overtakes him in the midst of a thick night of gloom, he has not only exhibited a fresh interest in objects of mental research, but he has also raised his eyes once more to the stars that shine in heaven, and stretched his hands with a more vigorous grasp towards the Power and the Person who are only revealed to his spiritual nature.

I. Observe, first, that religion is itself a means of mental discipline. The objects of study which religion furnishes are (1) the nature of the human soul; (2) the progress of Christian doctrine and the development of the Church; (3) the nature of God and His relationship to man. Where will you find a discipline so high, so severe, so perfect, as in the objects of thought which religion can supply?

II. The other side of the relation which religion bears to mental cultivation is that protective and meditative influence which it can exert so as to guard against or remedy the evils in peril of which an exclusively mental exercise always lies. (1) Religion corrects the tendency of culture to ignore the limits of man's power. (2) Religion teaches us the lesson of humility. Faith, and worship, and adoring love for ever keep the human heart in the ready and loyal acknowledgment of its God. (3) A learning that is nothing but intellectual tends to make us forget our brotherhood. There is nothing more selfish than culture. It withdraws us to a narrow circle. It makes us members of a set. For this fault the only corrective is religion. In- her courts we stand upon a common ground. Here we find an altar whereon the choicest mental endowments shall be too poor an offering, and here we may gain the inspiration of that example which forms the highest pinnacle of human attainment.

L. D. Bevan, Christ and the Age, p. 333.





Verse 28
Job 28:28
I. Wisdom is not learning. A great part of what his contemporaries admired in Solomon consisted of the accumulated mass of facts with which his memory was stored. Yet it is an observation we are constantly forced to make how much a man may know and yet what a fool he may be. That Solomon, for instance, with all his wisdom, was a wise ruler, we have not the slightest reason to suppose. The hasty reader is so impressed with all that is told of his magnificence that he often fails to take notice of what is also told of the cost at which it was kept up—the corvées of forced labour, the grinding taxation of the subjects. We find that on the king's death the people insisted on an absolute change of system, and failing to obtain it, hurled his dynasty from the throne.

II. Wisdom is not cleverness. I refer to that kind of ability which finds it easy to invent arguments in favour of any line of action it wishes to commend, which is not easily taken by surprise, is ready with plausible answers to objections, and can throw into the most attractive form the reasons for coming to the desired conclusion. All this is but the cleverness of the advocate. What we really want for our practical guidance is the wisdom of the judge.

III. "The fear of the Lord is wisdom," is the declaration of the Old Testament. Wisdom teaches us to provide for our happiness in the most enlightened way. But in the New Testament we have what seems quite a different rule: Seek not your own happiness at all; live and work for the happiness of others; give up all thought of self, all calculation how you may make yourself greater, or more honoured, or more prosperous. That may be noble conduct, but can it be said to be wisdom?

IV. The key to the paradox is found in that golden saying of our Lord, "It is more blessed to give than to receive." And there is no difficulty in understanding that this really is the case. Those to whom God has given powers find happiness in their exercise quite independently of the fruits these powers may gain. And in the case of work done for others, it is not only that there is pleasure in the exercise of our powers, it is not only that it is more flattering to our pride to give than to receive, but the heart must be cold which does not find delight when through our gift happiness springs up for others, and their sorrow is turned into joy.

V. If, then, the New Testament has taught us to understand by "the fear of the Lord" something more than had been distinctly revealed in the Old Testament, still we can truly say that the fear of the Lord is wisdom. It is eminently true of love, "Give, and it shall be given to you." If one were found by experience to be perfectly free from selfish aim, one by whom no unkind word was ever spoken, one who was always planning some act of kindness to others, it is impossible but that such a one would inspire such perfect trust, and would be surrounded by such love and gratitude, as would brighten his own life as he strove to brighten those of others.

G. Salmon, Non-miraculous Christianity, p. 171.



References: Job 28:28.—Homiletic Magazine, vol. xiv., p. 57; Clergyman's Magazine, vol. vi., p. 21.

29 Chapter 29 

Verse 5
Job 29:5
I. When our children are children, we should really have them "about us."

II. When our children are about us, we should consider, with Job, that we are prosperous.

III. When our children are about us, we should tend them very carefully, and train them up in the way they should go.

IV. When our children are about us, we should be careful, not only to teach them, but to learn the lessons which they can teach us.

V. When our children are about us, we should anticipate the time when, as in the case of the patriarch, they will all be away.

A. Raleigh, From Dawn to the Perfect Day, p. 15.



References: Job 28—S. Cox, Expositor, 1st series, vol. ix., pp. 293 and 329. Job 29:2.—Spurgeon, Sermons, vol. i., No. 51; Ibid., Morning by Morning, p. 224; Homiletic Quarterly, vol. v., p. 334; Preacher's Monthly, vol. vii., p. 103. Job 29:2-4.—Spurgeon, Sermons, vol. xvii., No. 1011. Job 29:11-16.—Clergyman's Magazine, vol. x., p. 281. Job 29:16.—J. Baldwin Brown, Christian World Pulpit, vol. xx., pp. 264, 280. Job 29:20.—Spurgeon, Sermons, vol. xxviii., No. 1649. Job 29—H. Allon, Christian World Pulpit, vol. xxx., p. 163. Job 29-30—S. Cox, Expositor, 1st series, vol. ix., p. 430. Job 29-31—A. W. Momerie, Defects of Modern Christianity, p. 140. Job 30:25.—Spurgeon, Sermons, vol. viii., No. 479. Job 31:14.—G. Brooks, Outlines of Sermons, p. 130. Job 31—S. Cox, Expositor, 1st series, vol. x., p. 27; Ibid., Commentary on fob, p. 366. Job 32:1-6.—S. Cox, Expositor, 1st series, vol. x., pp. 99, 113. Job 32:2.—E. Monro, Practical Sermons, vol. iii., p. 377. Job 32:6 -xxxiii. 33.—Expositor, 1st series, vol. x., p. 173.
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32 Chapter 32 

Verse 8
Job 32:8
Genius the gift of God.

I. The intellect of man, in all the gradations of its power, and all the variety of its faculties, comes from God. He gave to every orator his eloquence, to every statesman his sagacity, to every philosopher his faculty for speculation, to every artist his eye for beauty, to every poet his genius for song.

II. If God is the Author and Giver of all intellectual life, it is our duty to offer Him grateful praise while we are doing honour to genius. We give Him thanks for a thousand inferior gifts; we ought not to leave the nobler instances of His bounty and goodness unacknowledged. Between the worth to a nation of a great genius and the worth of a good harvest, there are no conditions of comparison. We cannot measure the physical suffering averted by the one against the intellectual benefits conferred by the other; for both it is a duty to thank God.

III. We are responsible to God for our intellectual endowments. They came from Him, and are a trust for which we shall have to give account. (1) Our first and plainest duty is to improve the intellect by wise and faithful culture. There is guilt in permitting such a gift to be wasted. (2) The highest ministry of all in which the intellect can be engaged, to which by its Divine origin it is most urgently and imperatively called, is in direct connection with religion; and it is here that intellectual responsibilities become most solemn and oppressive. (3) It is the duty of the intellect to take its part in direct acts of worship.

R. W. Dale, Discourses on Special Occasions, p. 253.



The word "spirit" means literally breath, and it is applied to the soul, not merely because of its immateriality, but for the additional reason that the Almighty can breathe Himself into it and through it. The word "inspiration" as here used denotes this act of inbreathing. Any one is inspired who is breathed in, visited internally, and so, all infallibility apart, raised in intelligence, guided in choice, convinced of sin, upheld in suffering, empowered to victory. Just as it is the distinction of a crystal that it is transparent, able to let the light into and through its close, flinty body, and be irradiated by it in the whole mass of its substance, so it is the grand distinction of humanity that it is made permeable by the Divine nature, prepared in that manner to receive and entemple the Infinite Spirit, to be energized by Him and filled with His glory, in every faculty, feeling, and power.

I. Consider what and how much it signifies that we are spirit, capable in this manner of the Divine concourse. In this point of view it is that we are raised most distinctly above all other forms of existence known to us. The will or force of God can act omnipotently on all created things as things. He can penetrate all central fires, and dissolve or assimilate every most secret atom of the world, but it cannot be said that these things receive Him; nothing can truly receive Him but spirit.

II. We sometimes dwell on the fact of the moral nature of man, conceiving that in this he is seen to be most of all exalted; but the spiritual is even as much higher than the moral, as the moral is higher than the animal. To be a moral being is to have a sense of duty and a power of choice that supports and justifies responsibility; but to be spirit, or to have a spiritual nature, is to be capable, not of duty only, or of sentiments of duty, but of receiving God, of knowing Him within, of being permeated, filled, ennobled, glorified, by His infinite Spirit.

III. Observe what takes place in the human soul as an inspirable nature when it is practically filled and operated on by the Spirit of God. It has now that higher Spirit witnessing with itself. The man is no longer a simple feather of humanity, driven about by the fickle winds of this world's changes, but in the new sense he has of a composite life, in which God Himself is a presiding force, he is raised into a glorious equilibrium, above himself, and set in rest upon the rock of God's eternity.

IV. But we do not really conceive the height of this subject till we bring into view the place it holds in the economy of the heavenly state. All good angels and glorified men are distinguished by the fact that they are now filled with a complete inspiration from the fulness of God. It is their spiritual perfection that they are perfectly inspired, so that their whole action is in the Divine impulse. Inspiration is their heaven; the Lord God giveth them light. Man finds his paradise when he is emparadised in God.

V. An important light is shed by this great truth on many points that meet us in the facts of human life and religious experience. (1) When poets and orators invoke inspiration, it is because they are made to be inspired. They want some deific impulse. A something in their nature lifts them up to this. (2) The doctrine of the Holy Spirit is grounded in the primordial nature of all spiritual beings. It is not some new idea of the Gospel. It is an advance of the Divine love to recover lost ground and bring back guilty souls among men to that which is the original, everlasting bliss and beauty of all the created intelligences of God. (3) We discover in our subject how weak and petty is the pride which looks on spiritual religion as a humiliation, or deems it even a mortification not to be endured.

H. Bushnell, The New Life, p. 26.



References: Job 32:8.—Clergyman's Magazine, vol. xviii., p. 271; J. E. Vaux, Sermon Notes, 4th series, p. 22; R. Thomas, Christian World Pulpit, vol. vi., p. 314; A. P. Peabody, Ibid., vol. xii., p. 341; H. Martineau, Hours of Thought, vol. ii., p. 138. Job 32-37—A. W. Momerie, Defects of Modern Christianity, p. 165; S. Cox, Commentary on Job, p. 406.

33 Chapter 33 

Verse 4
Job 33:4
The value and power of human life.

I. Life in its origin is infinitely important.

II. Life is transcendently precious from the service it may render God in the advancement of His glory.

III. Life is infinitely valuable on account of the eternal consequences flowing from it.

T. L. Cuyler, Christian World Pulpit, vol. xxviii., p. 49.





Verse 6-7
Job 33:6-7
Elihu seems to stand forth as the very type of young, ardent, imaginative, quasi-inspired genius; he is the mouthpiece of the young age, the young school, which always vehemently protests its power to solve the questions which well-nigh strangle each successive generation, and which the elder wisdom practically abandons in despair. But Elihu stands far in advance of the aged ones in his discernment of the real nature of the necessity with which the aged patriarch was struggling. He knew that a mediator, a qualified interpreter of God, was the one solution of the problem, and in his short-sighted wisdom he offered himself. But, alas! an archangel had been a daysman wholly insufficient. But Elihu had laid hold of a mighty truth when he handled the subject of mediation, and he deals with it in an altogether masterly way.

In discussing the subject unfolded in the text, we notice:

I. That the words "mediation" and "intercession" present fundamentally the same idea—a coming between to bridge over a gulf or to avert a stroke.

II. Intercession rests on the fact that there is a complete humanity in God. That humanity in God is the intercession. It is God who intercedes with God. He is "the brightness of the Father's glory, and the express image of His substance," who is the Daysman between us; and all this fulness of human pity and compassion was already in the Father when He sent Him forth.

III. There was a Divine necessity that God should be self-revealed as the Mediator, that this most Godlike form of God should take shape and appear in our world. There were depths of the Divine nature, secret things of the Divine counsels, which no material creation was full enough or rich enough to draw forth into expression. All the compassion, the tenderness, the patient love, which bore the God-Man through that path the only possible end of which was Calvary, were there in the Father, yearning for expression. It was this in God which the Lord came to make known. There is a Mediator, "one Mediator between God and man," that God may declare Himself as Mediator.

J. Baldwin Brown, Christian World Pulpit, vol. ix., pp. 392, 406.



References: Job 33:6, Job 33:7.—H. Melvill, Penny Pulpit, No. 2217. Job 33:12, Job 33:13.—S. Pearson, Homiletic Quarterly, vol. iii., p. 405. Job 33:23, Job 33:24.—Spurgeon, Sermons, vol. xv., No. 905.



Verse 24
Job 33:24
It was a hard and marvellous thing to find that ransom, something so precious and so vast that it should outweigh in God's balances the sin and the condemnation of the whole world.

Looking at that ransom, we see:

I. What a hateful thing sin is—sin, that needed such cancelling; sin, that murdered that ransom! You will never see sin as it really is till you look at it from the foot of the Cross.

II. Of what value must your soul be to God if that was expended upon it! See your dignity and your preciousness.

The higher the rank of the captive in war, the larger is the ransom demanded for his release. Of a thing so bought, the use, the purpose, the capability, the destiny, must be eternally immense.

III. What we buy at a great cost we watchfully keep and dearly love. And will not God be sure to take care of you and keep you safe and near Him, if only for this, that He has ransomed you with that which is above all gold and precious stones?

IV. Plead everything by the greatness of the ransom. Measure everything in your demands of Him by that. What a background is the Cross to prayer and confidence! "He that spared not His own Son, but delivered Him up for us all, how shall He not with Him also freely give us all things?"

J. Vaughan, Sermons, 15th series, p. 101.



References: Job 33:25.—J. Keble, Sermons for the Christian Year: Christmas and Epiphany, p. 59; H. Macmillan, The Olive Leaf, p. 185.



Verse 27-28
Job 33:27-28
I. He looketh upon men, and if any say"—He is listening to hear a rare saying. Sinning is not a rare thing, but repenting is. Yet such a saying is heard. God's ear is open when men speak, to what their hearts speak, if any of them are speaking to Him about sin.

II. This man has no good to say of himself; he has evil to say of himself, and that evil he speaks to God. We have here three heads of a long story of a sinful life. Mark the correctness of the man's view of sin. It is given in three particulars. (1) "I have sinned." I have transgressed the law, the commandment, of Him who is my liege Lord, and to whom I belong. (2) There is a recognition, not only that the law is authoritative, but that the law is right: "I have perverted that which was right." Law, considered simply as law, is the will of a superior; but God's law is moral law, founded on the will of God, but having a ground in the nature of God. The law is the expression of God's moral perfections. (3) "And it profited me not." Sin is an unnatural, suicidal thing. It is contrary to the constitution and nature of man as it proceeded from the hands of God.

III. The confession is not meritorious, entitling to forgiveness, to deliverance. For it is added, "Then He is gracious unto him;" it is an act of grace to deliver the self-confessed sinner. God hath found a ransom. The sinner's place is the pit, but the ransom came into his place, and he shall not perish, but shall live. And then the ransomed one belongs to the Ransomer. Thou art not thine own, but bought with a price; therefore glorify God in thy body and in thy spirit, which are God's.

J. Duncan, Pulpit and Communion Table, p. 354.



We have here:

I. The creed of penitence. (1) An absolute good and evil, right and wrong. Right and wrong, good and evil, are fixed and absolute opposites. Opinions of men may vary, but the things themselves do not vary; they abide immutable, because there is One who knows them, and before whom they are real, who abides immutable. (2) "I have perverted that which was right." No man knows what "I" means but the man who has felt himself isolated from God by transgression, alone responsible for it, alone bound to bear it, a solitary soul in a universe of solitude. (3) "And it profited me not." "The wages of sin is death." Can sin stand the test of possession? Is it proof against satiety? The test of profit is the ultimate test to which everything will be practically brought.

II. The penitent's confession. (1) "If any man say, I have sinned." This implies at any rate that if any man should think it, and not say it, he must miss the promised fruit. (2) God demands confession (a) because confession alone makes the penitence complete; (b) because confession alone re-establishes that filial relation without which the penitence can have no lasting fruits.

III. The fruits of penitence. "He will deliver his soul from going into the pit, and his life shall see the light "—the light in which it was born to live, the light of the face of God.

J. Baldwin Brown, The Divine Mysteries, p. 131.



References: Job 33:27, Job 33:28.—Parker, Fountain, July 26th, 1877. Job 33:27-29.—W. P. Lockhart, Christian World Pulpit, vol. xi., p. 97. Job 33:29, Job 33:30.—Spurgeon, Sermons, vol. xix., No. 1101; G. Brooks, Outlines of Sermons, p. 131.

34 Chapter 34 

Verse 22
Job 34:22
The text marks a special circumstance in the character of "workers of iniquity," namely, that they are men who wish or will wish to hide themselves; that there is that in their dispositions and practice which they wish concealed from all knowledge and judgment. This wish to hide is the acknowledgment that there is justice over the creation, that there is a righteous and retributive Power inspecting everywhere, with the consciousness that there is something obnoxious to justice. But for this consciousness all would be "children of the light."

I. The text chiefly respects the impossibility of concealment from God and the wish that it were possible. But to a certain extent it might be truly said also with regard to human inspection and judgment. It is but imperfectly that the workers of iniquity can hide themselves even from human view. For there are innumerable vigilant eyes and minds exercising a keen inspection. Men are watching one another, in default of inspecting themselves. There is a never-sleeping suspicion. The wicked often betray one another.

II. Notice the different kinds of darkness in which sinners seek to hide themselves. (1) There is the darkness of profound dissimulation. (2) There is the darkness of deep solitude. (3) There is the darkness of night. (4) In a moral or spiritual sense, we may give the name of "darkness" to a delusive state of notions respecting religion. (5) In the grave, in the state of the dead, in the other world, there will be no hiding-place of darkness. No corner of the universe has a veil from the Creator. There is no recess into which a spirit can slide. The same all-seeing power and almighty justice are everywhere. And if we look forward through time, there is in prospect the great day of manifestation, of which the transcendent light will be such as to annihilate the darkness of all past time. It will be not only as "the light of seven days," but as the light of thousands of years all at once.

J. Foster, Lectures, vol. i., p. 167.



References: Job 34:29.—Homiletic Magazine, vol. viii., p. 62; Spurgeon, Sermons, vol. xiii., No. 737. Job 34:31, Job 34:32.—Ibid., vol. xxii., No. 1274; G. Brooks, Outlines of Sermons, p. 132.



Verse 32
Job 34:32
What we all want is direct teaching—the teaching of Almighty God. God has many lesson-books out of which He teaches. But the Teacher Himself is always apart from and above the lesson-book. The power is all in His secret agency. That instructs; that elevates. It is a real, personal God, using all, pervading all, impressing all, a spirit working with the spirit of a man.

I. There are two classes of subjects about which we need God's teaching. (1) The one is what we know is to be known, but as yet we do not know it. (2) The other is that about which we have not a conception; we do not know that it exists or can exist. Both equally lie in the words, "What I see not."

II. As you attain to the knowledge of the one, the other will open to you—first of things dimly guessed; then of facts actually realised. So it will be for ever, indistinct knowledge growing distinct, and the distinct knowledge making up the idea of things indistinct, and then those indistinctnesses becoming again in their turn distinct. Then shadow out further hazes, which in their turn grow into substances, and so on in a never-ending series. And still the craving must be, "What I see not, teach Thou me."

III. There is only one way to secure God's own teaching. You must go into that school with clean hands and a pure heart. Over the portal of the palace of truth is the inscription—as strict in its stipulation as it is large in its undertaking—"If any man will do His will, he shall know of the doctrine."

J. Vaughan, Sermons, 9th series, p. 21.



References: Job 34:33.—A. Raleigh, The Little Sanctuary, p. 195; Spurgeon, My Sermon Notes: Genesis to Proverbs, p. 136; G. Brooks, Outlines of Sermons, pp. 132, 287; H. F. Burder, Sermons, p. 299. Job 34—S. Cox, Expositor, 1st series, vol. x., p. 341; Ibid., Commentary on Job, p. 437. Job 35:10.—H. Melvill, Four Sermons in Cambridge, No. 2; Spurgeon, Evening by Evening, p. 295. Job 35:10, Job 35:11.—Ibid., Sermons, vol. xxvi., No. 1511. Job 35—S. Cox, Expositor, 1st series, vol. xi., p 33; Ibid., Commentary on Job, p. 455.
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Verses 1-3
Job 36:1-3
The sinner's excuses answered.

I. One excuse is that the Bible cannot be true because it represents God as unjust. It represents God as creating men and then condemning them for another's sin. To this the answer is: (1) The Bible always represents the sinner condemned as really sinning himself, and as condemned for his own sin. (2) Children are never punished punitively for their parents' sins. The evil that befalls them through their connection with their parents is always disciplinary, never punitive. (3) Everywhere in the Bible men are condemned only for their voluntary sins, and are required to repent of these sins, and of these only. Indeed, there can possibly be no other sins than these.

II. Again, it is objected that God is unmerciful, vindictive, implacable. He would not forgive sin until He had first taken measures to kill His own Son. The answer to this is plain. It was not an implacable disposition in God which led Him to require the death of Christ as the ground of forgiveness. It was simply His benevolent regard for the safety and blessedness of His kingdom. The giving up of Jesus Christ was only a voluntary offering on God's part to sustain law, so that He could forgive without peril to His government.

III. Another difficulty is this: the Bible always assumes that sinners cannot do right and please God with a wicked heart. Can we make ourselves a new heart? Yes; you would have done so long ago if you had not resisted God in His efforts to move you to repentance. The Holy Ghost is necessary, but only to overcome your voluntary opposition.

C. G. Finney, Sermons on Gospel Themes, p. 103.





Verse 2
Job 36:2
I. The wisdom put into the mouth of Elihu when the three friends had failed reminds us of what we are taught elsewhere in the Bible: that there are times when traditional authority must give way to truth, when he who is young may instruct those who are aged, when out of the mouths of babes and sucklings God has ordained that very strength which the world most needs. Each generation must learn not only from that which has gone before, but from that which is coming after, it.

II. The book of Job impresses upon us that there are problems beyond the power of man to exhaust, and that in the certainty of that uncertainty it is our privilege to rest. The human mind, it may be well said, may repose as calmly before a confessed and incontrovertible difficulty as before a confessed and discovered truth.

III. The third lesson is found in Job's words "I abhor myself, and repent in dust and ashes." He was called from dwelling on himself and his own virtue to feel that he was in the presence of One to whom all earthly intelligence and wisdom seem insignificant. Calamities bring us into the presence of Him before whom we must feel a sense of sin and infirmity. The self-abasement of Job is a necessary element of that perfect and upright character of which he is the type.

IV. This sense of the vastness of the universe, of the imperfection of our own knowledge, may help us to understand, not indeed the origin of evil and suffering, but something of its possible uses and purposes. Distrust of ourselves, self-abasement before the Judge of all mankind, charity for others—these are the gifts which often are the best results of distress, of doubt, and of difficulty.

A. P. Stanley, Christian World Pulpit, vol. xiv., p. 289 (see also Addresses and Sermons in America, p. 133).



References: Job 36:2.—Spurgeon, Sermons, vol. xxiv., No. 1403. Job 36:5.—Ibid., vol. xxiii., No. 1380; Ibid., Evening by Evening, p. 12.



Verse 10
Job 36:10
Discipline is the art or system of learning generally any little things. It is very much the same as instruction or education. But because teaching or education is often a very hard thing, and accompanied with severity, discipline has come to be taken in a severe sense, for we generally associate it with pain and hardship. This discipline or training is among the things which God promises to the righteous. Consider the discipline of joy.

I. The beauty of nature is one of the truest joys of life; and it will give a grandeur and a holy and happy solemnity to our delight in a lovely prospect and our enjoyment of a river, or a sea, or a mountain, or a garden, or a flower if we recognise that delight as preparatory to our possession of Paradise and our right habit and use of a fairer and lovelier world.

II. We may take the same view of society. Perhaps the greatest end for which society is given us is that by the social graces we may learn the social glories. Our social meetings are the rehearsals and the beginnings of the amenities and the comforts of the saints.

III. Look at the discipline of joy in your own experience. Have you never found that it was the affliction that hardened you, but that it was the joy that softened you? Did you never walk proudly through a trial to be humbled by a mercy? And is not that joy discipline? You will be a wiser and happier man when you have learnt to let your joys be your schoolmasters for Christ and heaven.

J. Vaughan, Sermons, 14th series, p. 21.
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Verse 21
Job 37:21
I. We live under a cloud, and see God's way only by a dim light. As beings of intelligence, we find ourselves hedged in by mystery on every side. All our seeming knowledge is skirted, close at hand, by dark confines of ignorance. What then does it mean? Is God jealous of intelligence in us? Exactly contrary to this. He is a Being who dwelleth in light, and calls us to walk in the light with Him. (1) The true account appears to be that the cloud under which we are shut down is not heavier than it must be. How can a Being infinite be understood or comprehended by a being finite? Besides, we have only just begun to be; and a begun existence is one that has just begun to know, and has everything to learn. (2) There is not only a necessary, but a guilty, limitation upon us. And therefore we are not only obliged to learn, but, as being under sin, are also in a temper that forbids learning, having our mind disordered and clouded by evil. The cloud rests (a) upon God Himself; (b) upon revelation; (c) upon the creative works of God; (d) upon the person of man.

II. There is abundance of light upon the other side of the cloud and above it. This we might readily infer from the fact that so much light shines through. (1) The experience of every soul that turns to God is a convincing proof that there it light somewhere, and that which is bright and clear. (2) Things which at some time appeared to be dark are very apt afterwards to change colour and become visitations of mercy.

III. The cloud we are under will finally break away and be cleared. On this point we have many distinct indications. (1) It coincides with the general analogy of God's works to look for obscurity first and light afterward. (2) Our desire of knowledge and the manner in which God inflames that desire show that knowledge will be given. (3) The Scriptures also notify us of a grand assize or judgment when the merit of all God's doings with us, as of our doings towards Him, will be revised. This will require Him to take away the cloud in regard to all that is darkest in our earthly state. (a) From the review of this subject let us receive a lesson of modesty. (b) There is no place for complaint or repining under the sorrows and trials of life. (c) The inscrutability of God should never suppress, but rather sharpen, our desire of knowledge. For the more there is that is hidden, the more there is to be discovered and known—if not today, then to-morrow; if not to-morrow, when the time God sets for it is come.

H. Bushnell, The New Life, p. 134.
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Verse 6-7
Job 38:6-7
The earth might have been regarded by the angels in reference either to its future inhabitants, or to God, or to the evil which had already found its way into the universe.

I. In reference to its future inhabitants, it was to be the house of a great family and the school of a great character.

II. It was destined to be a temple of God, from every corner of which should ascend to Him continually the incense of praise, where He should signally manifest His glory and develop His perfections.

III. The earth might have been viewed by the angels in reference to the strife with evil which had even then commenced in heavenly places. They saw the end from the beginning; they looked through the perplexities and the entanglements of Providence, and saw judgment through all gradually brought forth unto victory. The principalities and powers who shouted for joy at the foundation of the earth look down even now from their glory thrones upon the contest of which it is the field. Nay, rather should we think of them as encamped among us, and waging an invisible war, of which we ourselves are the subject.

E. M. Goulburn, Sermons, p. 401.



Reference: Job 38:16.—Spurgeon, Evening by Evening, p. 251.





Verse 22
Job 38:22
Snow is my text, written in letters of white. "Hast thou"—have you, boy or girl—"entered into the treasures of the snow?" How pure it is; how soft it is; how strong it is; how silent it is; how useful it is.

I. Think of the purity of the snow. What a wonderful white it is! You can get no other white like it. If you would learn the lesson of purity, never say an impure word. You cannot help the thought coming into your mind, but do not cherish the thought.

II. Then think of two things about the snow which we do not often think of connecting together. One is silentness, and the other is power. The strongest things in the world are the most silent. The snow is strong. You say you can take it in your hands and melt it; but when all the flakes have drifted together, an engine cannot break it. It will get so strong that it will come down from the mountains and then, rushing down along the mountainside, crush hundreds of houses. It is strong and silent. Your lives would be stronger if they were silent.

III. Another thing about snow is that it joins together two things not always together—beauty and usefulness. The snow, which we talk of as cold, is the thing that keeps the life and warmth in the roots in the earth. It keeps out of the earth the cold east wind, and keeps in the moisture. It is therefore not only beautiful in giving beauty to others, but it is useful.

IV. When you see the snow in the streets, you can say, "O God, for Jesus' sake make my heart and my life even purer than that white snow." And then think of its use and say, "If it be Thy will, O God, make my life a little use to some, and make it beautiful, not with any earthly beauty, but with the beauty of faith and holiness."

T. T. Shore, Contemporary Pulpit, vol. i., p. 94.
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Verse 8
Job 40:8
I. Every excuse for sin condemns God. This will be apparent if we consider (1) that nothing can be sin for which there is a justifiable excuse. (2) If God condemns that for which there is a good excuse, He must be wrong. (3) But God does condemn all sin. Hence either there is no apology for it, or God is wrong. (4) Consequently every excuse for sin charges blame upon God, and virtually accuses Him of tyranny.

II. Consider some of these excuses in detail: (1) Inability. (2) Want of time. (3) A sinful nature. (4) Sinners plead that they are willing to be Christians. (5) Sinners say they are waiting God's time. (6) Sinners plead that their circumstances are very peculiar. (7) Another excuse is in this form: "My heart is so hard that I cannot feel." (8) "My heart is so deceitful," etc.

III. All excuses for sin add insult to injury. (1) A plea that reflects injuriously upon the court or the lawgiver is an aggravation of the original crime. (2) The same is true of any plea made in self-justification. (3) It is truly abominable for the sinner to abuse God and then excuse himself for it. This is the old way of the guilty.

IV. (1) Excuses render repentance impossible. (2) Sinners should lay all their excuses at once before God. (3) Sinners ought to be ashamed of their excuses and repent of them.

C. G. Finney Sermons on Gospel Themes, p. 72.
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Verse 5-6
Job 42:5-6
These words indicate two stages in acquaintance with God and spiritual things, the one defined by the hearing of the ear, and the other by the seeing of the eye. But it is the latter which is attended by thorough contrition and change of character.

I. Every man may be said to hear of God by the hearing of the ear to whom the Gospel is preached or who has in his hand the book of revelation. And if this hearing of the ear do not involve or ensure a change of heart or conduct, there are great advantages which it does bestow. Revelation is effectual in transforming the face of society even where it does not as a spiritual leaven pervade the inner life of a people. It is something—it is a great deal—to be able to say, "We have heard of Thee by the hearing of the ear."

II. When the patriarch speaks of "abhorring himself," he indicates his sense of his own utter deficiency and worthlessness, his consciousness of being debased and very far gone in original sin. Our text involves an assertion that no clothing which men can weave for themselves without the disclosures and directions of the Bible will be of any use before God.

III. Great emphasis should be laid on these words, "Mine eye seeth Thee." Faith is that act of the soul which corresponds most nicely to the act of sight in the body. The passing from the possession of revelation to the exercise of eyesight is the mighty transition from being a nominal to being a real Christian. We need light from God in order to our seeing light. There is an incalculable difference between listening to a sound and having an eye in the heart.

IV. We may account for much of the slow progress of real Christians in piety on the principle that they are but seldom occupied with contemplations of the invisible world. Without these glimpses of futurity, piety will languish, and hope lose its vigour. There is nothing like a glimpse of heaven to make a man a humble, self-denying Christian.

H. Melvill, Penny Pulpit, No. 2207.

I. These words may indeed be applied to any manifestation of God to His sinful creatures, but with a peculiar force and propriety may we consider them as applicable to "God manifest in the flesh" in Christ crucified. Nothing like this can set before us these two points combined together: God's hatred of sin and love for mankind. Other things might teach us these separately, but then either of these separately would profit us little without the other. Whatever therefore most humbles us and gives us low opinions of our own condition brings us nearer to Christ's Cross; whatever exalts and puffs us up with pride puts us farther from it. All the blessings which the Gospel holds out to faithful Christians are connected with the Cross of Christ, and may be best attained by meditating on it.

II. They who are made conformable unto the great doctrine of "Christ crucified" will receive the blessings of the kingdom both now and hereafter; but they who are not, Scripture declares in many ways, will not be admitted into that kingdom. All things preach this doctrine to the eye and ear of faith—the disappointment, the vexation, the vanity, and heavy judgments attending all that is good in this world; but when Jesus Christ is Himself brought before us on the Cross, it teaches us as none of these can do. "I have heard of Thee by the hearing of the ear: but now mine eye seeth Thee. Wherefore I abhor myself, and repent in dust and ashes."

Plain Sermons by Contributors to "Tracts for the Times," vol. iv., p. 169.
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